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Parshas B’ha’alosecha (Bamidbar 8:2) 
 ׃תוֹרֽנֵּהַ תעַ֥בְשִׁ וּריאִ֖יָ הרָ֔וֹנמְּהַ ינֵ֣פְּ ל֙וּמ־לאֶ תרֹ֔נֵּהַ־תאֶ ֙=תְֽ;עֲהַבְּ וילָ֑אֵ תָּ֖רְמַאָוְ ןרֹ֔הֲאַ־לאֶֽ ר֙בֵּדַּ

 
Speak to Aaron and say to him, “When you light the lamps, the seven lamps should cast their light toward 
the face of the menorah.” 
 
Rashi 

When you light: Why is the portion dealing with the 
menorah juxtaposed to the portion dealing with the 
chieftains? For when Aaron saw the dedication 
[offerings] of the chieftains, he felt distressed over not 
joining them in this dedication-neither he nor his tribe. So 
God said to him, “By your life, yours is greater than theirs, 
for you will light and prepare the lamps.” - [Tanchuma 
Beha’alothecha 3] 

  

 תשרפ הכמסנ המל :ךתלעהב
 יפל ,םיאישנה תשרפל הרונמה
 םיאישנה תכונח ןרהא הארשכש
 םהמע היה אלש ,ותעד השלח
 רמא ,וטבש אלו אוה אל ,הכונחב
 הלודג ךלש ,ךייח ה"בקה ול
 תא ביטמו קילדמ התאש ,םהלשמ
 :תורנה

 
When you light: Heb. ְּתְ'עֲהַב) , lit., when you cause to 
ascend. Since the flame rises, Scripture describes kindling 
in terms of ascending. He is required to kindle the lamp 
until the flame rises by itself (Shab. 21a). Our Sages 
further expounded from here that there was a step in 
front of the menorah, on which the kohen stood to 
prepare [the lamps]. — [Sifrei Beha’alothecha 3] 

  

 
 ,הלוע בהלהש םש לע :ךתלעהב
 ךירצש ,הילע ןושל ןתקלדהב בותכ
 הלוע תבהלש אהתש דע קילדהל
 ןאכמ ,וניתובר ושרד דועו .הילאמ
 הרונמה ינפל התיה הלעמש
 :ביטמו דמוע ןהכה הילעש

 
 

 
Isaiah 28:29 
 

 אלִפְהִ  :האָצָיָ תוֹאבָצְ ’ה םעִמֵ ,תאֹז-םגַּ  טכ
  .היָּשִׁוּתּ לידִּגְהִ ,הצָעֵ

29 This also comes from the LORD of hosts: Wonderful is 
His counsel, and great His wisdom.  

 
Rabbi David Kimhi (Provence, 1160-1235) – RADAK - commentary on Isaiah 28:29 
 

 ידכ המדאה ןקתי שרוחהש ומכו ,לארשי אוה המדאהו ךרבתי לאה אוה שרוחה לשמה שרפנ התעו
...וירבד לבקל םינוכנ ויהיש ידכ לארשי ןינע ןקת ךרבתי לאה ןכ ערזה לבקל הנוכנ היהתש  

 
Now we shall explain the parable. The plowman is God and the earth is [the people of] Israel. Just 
as the plowman prepares the earth to receive the seed, so did God prepare Israel to receive His 
words. 
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 עימשהו םידיפלו םיקרבו תולוקב יניס רהב םהיניעל ותניכש דירוהו הב עורזל ליחתה המדאה ןוקת רחאו
 .םיוש םלוכ ויה אל לבא םיאיבנ תגרדמב ויה םלוכש דע וירבד םהל

 
After the ground was prepared, He commenced to sow it. He manifested His presence before 
their very eyes on Mount Sinai within thunder, lightning and torches, and broadcast His words to 
them until they were all on the level of prophets, albeit not equally so. 

 
 לע ופיסויש לארשימ לאה הוק ןכ םיריגרג המכ 'א ריגרגמ 'מדאה ול איצותש וערזב הוקמ ערוזהש ומכו
 עבט ןכ הב ערזנש המ לע רתוי איצוהל המדאה עבטש ומכ יכ ,רבד ךותמ רבד וניביו וליכשיו םרוהש המ
 םכָחָלְ ןתֵּ” המלש רמא ןכו ,והודמליש המ לע ףיסוהל וב הנתנש תלכשמה שפנה חכב רתוי איצוהל םדאה
  )ט:ט ילשמ( .רמוגו “דוֹע םכַּחְיֶוְ

 
Just as the one who sows anticipates in sowing that one seed will produce several seeds, so God 
anticipated that Israel would add to that which He instructed them through inferential 
reasoning. Just as it is the nature of the earth to produce more than was actually planted in it, so 
it is human nature to produce more—by dint of its inherent rational faculties—in excess of that 
which he was taught. So did Shlomo declare: “Enable the wise man and he will grow wiser yet.” 

 
 
Eicha 3:23 

 ׃=תֶֽנָוּמאֱ הבָּ֖רַ םירִ֔קָבְּלַ ם֙ישִׁדָחֲ
They are renewed every morning— Ample is Your grace! 

 

 
           Pirkei Avos 3:8 
 
 
 
 
 
 

Tiferes Shlomo on Pirkei Avos 3:8     Chidah on Pirkei Avos 3:8 
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Mishnah Avot 5:21 (22) 

  אכ הנשמ ה קרפ תובא תכסמ הנשמ
 ןב דומלתל הרשע שמח ןב תוצמל הרשע שלש ןב הנשמל רשע ןב ארקמל םינש שמח ןב רמוא היה אוה
 םישש ןב הצעל םישמח ןב הניבל םיעברא ןב חכל םישלש ןב ףודרל םירשע ןב הפוחל הרשע הנומש
  :םלועה ןמ לטבו רבעו תמ וליאכ האמ ןב חושל םיעשת ןב הרובגל םינומש ןב הבישל םיעבש ןב הנקזל

 
He [Yehudah ben Teima] would [also] say: At age 5—Mikra’, age 10—Mishnah, age 13—Mitzvot, 
age 15—Talmud, age 18—Huppah, age 20--Lirdof, age 30—le-Ko’ah, age 40—Binah, age 50—
`Eitzah, age 60—Ziknah, age 70—Seivah, age 80—Gevurah, age 90—la-Su’ah, age 100—it is as 
though he had died and passed, null, from this world. 
 
 
םייח ךרד   Commentary  of the MAHARAL of Prague (15 25-1609) on this Mishnah  

 
 אוה דומלתהו ,רוריבב העידיה איה הנשמה לבא ,רוריבבו תומילשב הגשהה ןיאו המ הגשה אוה ארקמ...
 ...ללכ הנשמב וניאש רבדה םעט ןיבהל

 
Mikra is the level of “what” without a complete clarity.  But, Mishna is clear understanding and Talmud 
is understanding the “why” that isn’t in Mishna at all. 

 
 הנשמה לבא ,המכח וב שי ארקמה יכ ,הניב תעד המכח דגנכ םה דומלתו הנשמ ארקמ יכ ונרמא רבכו...
 ,ררובמ רבדה עדיש דע דחא ןמ דחא לכ לש לדבהב אוהש המ יפכ רבד לכ ןיבהל הרומגה העידיה איה
 רבד איצומש הניב אוה דומלתהו ,הנשמה ןינע אוה הזו רבדל רבד ןיב לידבהל עדיש תעדה ןינע הז יכ
 .דומלת ארקנ הז לכ לופלפה ידי לע רבד ךותמ

 
…Mikra is knowledge…Mishna is understanding the difference between this and that…Talmud is 
inferencing… 
 

 
 הזו ,םדאב לכשה ליחתמ שמח ןב םדאה רשאכו ,ירמגל לכש אלב דלונ םדאה יכ ינפמ הז רבדו
 ראשה לכ יכ ינפמ ,הרשע ךירצש ןנירמא אל ןאכו .הנתשמ םדאה ובש הרשע יצח ורבעש ינפמ
 ןיאש דומלת הנשמ ארקמ לבא .הרשע הז לא ךירצ  ךכיפלו ...ומצעמ אב שודחה ןאכ םייונישה
 ,שמח דע קר הרשע דע ןיתמהל ךירצ ןיא ,ותוא דמלי רשא בר ול ךירצש ומצעמ עיגמ רבדה
 ונייהד הרשע בור רבע רשאכ ותוא דמלל רשפאש ,ומצע לע אגלפו דמלמה לע אגלפ לד יכ

.ארקמ ודמלל לוכי די מו םינש השמח  
 
This is on account of the fact that Man is born without any intelligence and [only] when he reaches 5 years 
of age does Man’s intelligence commence since this is half of the decade that is required for human 
change. Here, however, it doesn’t require a full decade—like all the other changes—because those other 
changes are stimulated internally… and therefore require a full decade. Mikra, Mishnah and Talmud, 
however, are not qualities that appear automatically. Because one needs to acquire a teacher to provide 
instruction, there is no need to wait a full decade but only to age 5—because half [the effort] is assumed 
by the teacher and [only] half by oneself—therefore one can be taught after a major part of the decade, 
namely five years, has elapsed and one can immediately thereafter be instructed in Mikra. 
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 ומצע ארקמו ;ראשה םהש ומכ ירמגל םיקלוחמ םניא—דומלת,הנשמ ,ארקמ—השלש ולא לכ יכ ,דועו
 ףא ...ראשב אוהש ומכ ירמגל הרשע םהיניב קולחה ןיא ךכיפלו ,דומלתל ליעומ הנשמו ,הנשמל ליעומ
 ךירצ וניאש דע ארקמה ליעומ םוקמ לכמ ,ארקמ רחא הרשע ונייהד ,הנשמל ו"ט ןב היהיש יואר היה יכ
—דומלת ,הנשמ ,ארקמ—השלש ולא יכ דועו .םינש 'ה קר ךירצ ןיאש הנשמה ליעומו ,םינש השמח קר
 ,המכח תצק לבקל לכויש קר ,הניבל םיעברא ןב אהד הרומג המכח הז ןיא ,המכחב ליחתמש בג לע ףא
 ...תומילשב םהש ראשה לצא אוהש ומכ רומג תומילשב רבדה ןיאו

 
Furthermore, these three—Mikra, Mishnah and Talmud—are not separated as the others are. Mikra itself  
assists in Mishnah, and Mishnah assists in Talmud, therefore the intervals between them are not a full 
decade, as in the rest .. . Although it ought to have been Mishnah at 15, a full decade after Mikra, in any 
event [the presence] of Mikra makes [the interval] only five years, and Mishnah requires only five 
[additional] years [until Talmud]. In addition, these three—Mikra, Mishnah and Talmud—although they 
presuppose intelligence, do not [require] complete intelligence since comprehension [binah] only comes 
at age 40. Rather, they presuppose a modicum of intelligence but not as complete as is presupposed by 
the balance of the list… 
 
Gemara Kiddushin 30a 

  .דומלתב שילש ,הנשמב שילש ,ארקמב שילש ,ויתונש םדא שלשי םלועל 
One should perennially divide his years into three parts: a third to mikra, a third to mishnah, and a third 
to talmud. 
 

 אי הכלה א קרפ הרות דומלת תוכלה ם"במר
 רבד תירחא ליכשיו ןיבי שילשו ,הפ לעבש הרותב שילשו ,בתכבש הרותב שילש ,ותדימל ןמז תא שלשל בייחו
 תודמה רקיע אוה ךאיה עדיש דע ןהב תשרדנ הרותהש תודמב ןיביו רבדל רבד המדיו רבדמ רבד איצויו ותישארמ
  .ארמג ארקנה אוה הז ןינעו ,העומשה יפמ דמלש םירבדמ ןהב אצויכו רתומהו רוסאה איצוי ךאיהו

One is obligated to divide his study time into thirds: One third to the Written Law; one third to the Oral 
Law; and one third to rational comprehension via deductive reasoning, inference, comparison and Biblical 
hermeneutics, in order to understand the essence of the hermeneutic principles and how utilize them in 
ruling on sanction or prohibition or other such matters that are learned via tradition. This [final third] is 
known as “Gemara.”  
 
Yosef Ibn Aknin (on whose behalf, it is believed, Rambam composed the Moreh), in his own systematic 
work of moral philosophy, Tibb al-Nufus (Medicine for the Soul), chapter (no. 27) on the 
aforementioned Mishnah in Avot (5:21)  
They said: “18 is the age of הפוח ”—by which they meant reading with comprehension and discovery—
which means drawing inferences from the sources. They made this [recommendation] because prior to 
this age, i.e., 18, memorization is best for them and they are stronger in it and have more leisure for it 
than for intellectual pursuits. [Moreover,] their intellects are not yet mature; indeed they possess a great 
deficiency during this time.  [Learning with] comprehension was euphemistically called הפוח  because [the 
conjugal meeting] is the desired outcome of marriage. Likewise the goal of recitation is comprehension. 
 
When they reach this age, their intellects are up to the task of comprehension, as well as to discover 
questions not explicit in the Talmud by means of the received principles [of hermeneutics]. They will 
become proficient in it and [the teacher] will accustom them to it so that throughout their lives they will 
neither desist nor abstain from it. They will reiterate it frequently until it is clear to them and until they 
understand more of it than they understood previously. 
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MISHNAIC AND MAIMONIDEAN TAXONOMY (Mapped onto Bloom’s Taxonomy, 1956; Revised by Anderson and 
Krathwohl, 2001) 

ארקמ .1 בתכבש הרות –   (written torah), corresponding to knowledge/knowing — the acquisition/acquiring, 
identification/identifying or recollection/recalling  of data;  

הנשמ .2 הפ לעבש הרות –   (oral torah), corresponding to comprehension/comprehending — understanding 
the meaning of the data and repeating it in one’s own words;  

הוצמ רב .3 ותישארמ רבד תירחא ליכשיו ןיבי –   (drawing conclusions), corresponding to application/applying — 
using the data in a new context; 

דומלת .4 רבדמ רבד איצויו –   (inference), corresponding to analysis/analyzing — breaking down the data into 
its components to understand its structure; 

הפוח .5 רבדל רבד המדיו –   (comparison), corresponding to synthesis/synthesizing — putting together old and 
partial knowledge in new ways, forming new wholes; 

6. ... ףודרל  – תודמב ןיביו   (hermeneutics), corresponding to evaluation/evaluating — judging the value of 
methods and materials for a distinct purpose, based upon knowledge. 

 
TAXONOMY OF CRITIAL THINKING 
 
HaRav Shlomo Wolbe zt”l – Sefer Alei Shor – Volume 2 – p. 251 

It is common in the world that one who is unsure of something immediately goes to ask a friend or 
someone greater than he/she, without considering himself/herself how to solve the problem.  And so too 
someone who has a question in his/her learning searches immediately in the commentaries if they speak 
on this [topic].  Someone who is accustomed to do like this will never be a bar daas,(knowledgeable 
person) and will forever be dependent on others.   

 
 
 
 
 
 
 
 
 
How should a person act when he has a problem (uncertainty)?  He should consider the problem himself 
and clarify for himself all the sides of (issues involved in) the topic, and after that he should weigh the 
options seriously and decide on a solution.  Only when he himself comes to a conclusion, should he go 
and ask others if his decision-(making) is correct.  And so too he should do with gemara: He should work 
first on his own to answer his question.  And only when he has done this and decided on an approach 
should he look up the answer in books or speak with others. 
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Our uncertainties, our questions, our advice – we should approach all in the same way: Don’t run 
immediately to others to ask, rather consider the issue yourself well until you have clarity, and only then 
ask others to check if your approach was appropriate. 
 
 

Rav Wolbe (1986) Ennis (1987) 
 
 ןינעה ידדצ לכ ומצעל ררביו ,ומצעב אקווד בושחי
 

Clarify the issues 

A. Elementary Clarification 
1. Focus on a question   
2. Analyze arguments  
3. Ask and answer questions of clarification 

and/or challenge 
 
 
 שאר דבוכב םידדצה לוקשי

 
Consider and weigh the various components 
of/approaches to the issues 

B. The Basis for the Decision 
1. Judge the credibility of a source  
2. Observe, and judge observation reports 

C. Inference 
1. Deduce, and judge deduction  
2. Induce, and judge induction  
3. Make and judge value judgments   

D. Advanced Clarification 
1. Define terms and judge definitions (in 

dimensions of form, strategy, and 
content) 

2. Attribute unstated assumptions   
 
 
 Make a decision                                          עירכיו

E. Supposition and Integration 
1. Consider and reason from premises, 

reasons, assumptions, positions, and 
other propositions with which a person 
disagrees or about which s/he is in doubt 
– without letting the disagreement or 
doubt interfere with her/his thinking 
("suppositional thinking")  

2. Integrate the other abilities and 
dispositions in making and defending a 
decision 

 םירחא לאשיו ךלי הנקסמל עיגה ומצע אוה רשאכ קר
 .הנוכנ ותערכה םא

 
Check with a mentor/teacher if your approach to 
the issue was appropriate/accurate. 
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