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Death on Kiddush Hashem
What, Who, and Why?

Dedicated anonymously in memory of the neshama of Prielle Rakovsky’s brother, Avidan Gamliel ben Monique Sivana (Hy"d)
and all the other neshamot who tragically lost their lives. May their neshamot be a w1 y'2n to all their families and Klal
Yisrael
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You shall faithfully observe My commandments: | am Hashem. You shall not profane My holy name, that
| may be sanctified in the midst of the Israelite people—I Hashem who sanctify you.
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Holy, holy, holy is Hashem of Hosts, the fullness of all the earth is His glory.
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One should strive with utmost intention and holiness to sanctify the name of the blessed G-d, and
through this merit, the Holy One, blessed be He, will bestow upon him holiness from above. While doing
so, one should also have the intention to fulfill the verse "And | will be sanctified among the children of
Israel." The revered Arizal of blessed memory was particularly cautious in this regard.
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At any time and moment when one is free from Torah study, especially when one is alone in a room or
lying in bed unable to sleep, one should contemplate the positive commandment of "And | will be
sanctified among the children of Israel" (Leviticus 22:32). One should imagine in their mind's as if a great
fire is burning before them, reaching up to the heart of the heavens. It is for the sake of the sanctification
of the blessed name that one should transcend their nature and throw themselves into the fire for the
sake of sanctifying the blessed name. The Almighty combines this good thought with action, so that one
is not merely idle, but rather fulfilling a positive commandment of the Torah.
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The entire house of Israel are commanded regarding the sanctification of [God's] great name, as
[Leviticus 22:32] states: "And | shall be sanctified amidst the children of Israel.”
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In what was written, "All the House of Israel," etc., it includes even the young ones, as written in Psalms
115:14: "May the Lord increase you, you and your children." The reason, in my view, appears to be that
since it does not say, "Sanctify My name," rather “And | will be sanctified”, suggesting that the Almighty
is, in a sense, the passive participant, it is possible for this matter to be realized even through the young
ones.

:Rambam, Yesodei Hatorah 5, 1-3 | a-x,’n nuna 110! n1a%h 0”am .7

INIY NN IR I2Y! NN IR MR NINNRRD NIXN 720 NNN 2V 12Y7 781 DX DIR! D'2i3 T2V Thy!Wa 133
20NN NT 0 12V N71 N OX|.0NA NINYY K71 002 'N)."DNA 'l OTRD DNIR Y WR" (D N RIp') nixna
AN DX 17X NNAY Y7 728 .0MT N2 NiNY 4731 02213 NTIAYN YIN NIXN INY2 DHNK DN2T N3 :iwaia
.OWD NX YR DT N0 12V N21 002112Y 7812000 2 0KIY ' 72 .02 781008 0070 IR [DR NDX 2V 12V 2

How is it implied? Should a gentile arise and force a Jew to violate one of the Torah's commandments at
the pain of death, he should violate the commandment rather than be killed, because [Leviticus 18:5]
states concerning the mitzvot: "which a man will perform and live by them." [They were given so that]
one may live by them and not die because of them. If a person dies rather than transgress, he is held
accountable for his life. When does the above apply? With regard to other mitzvot, with the exception of
the worship of other gods, forbidden sexual relations, and murder. However, with regard to these three
sins, if one is ordered: "Transgress one of them or be killed," one should sacrifice his life rather than
transgress... When anyone about whom it is said: "Sacrifice your life and do not transgress," sacrifices his
life and does not transgress, he sanctifies [God's] name.
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And a person whom G-d grants the merit to attain such an exalted level, namely, to be killed for the
sanctification of His name, even if his sins were as great as those of Jeroboam son of Nebat and his
companions, he is destined for the World to Come, even if he was not a Torah scholar.
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If they found a killed Israelite, he should be buried in the same condition as they found him, without
shrouds, and they do not even remove his shoes.
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1 The "Iggeret HaShmad" is a letter written by Moses Maimonides to the Jewish community in Spain and Morocco facing persecution and forced
conversion to Islam. In the letter, Maimonides encourages the community to remain steadfast in their faith, uphold Jewish identity, and resist
coercion to abandon Judaism.
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It seems to me that when someone is about to be killed for the sanctification of G-d's name and for
fulfilling the positive commandment of "And | will be sanctified among the children of Israel" (Leviticus
22:32), which applies to the ten individuals of Israel, before they are killed, one should bless them
joyfully saying, "Blessed are You, L-d our G-d, King of the universe, who has sanctified us with His
commandments and commanded us to sanctify His name in public.” This is similar to many other
positive commandments for which we recite a blessing before performing them...

However, there are cases, such as individuals who are tortured by gentiles to admit on crimes, in which
this blessing is not appropriate due to two reasons:

First, the positive commandment of "And | will be sanctified" only applies when a non-Jew attempts to
force someone to violate the religious practices or customs of the Torah, and the person being coerced
is willing to sacrifice their life to uphold the religious practices.

Second, how can one recite this blessing? Perhaps, G-d forbid, one might not withstand the test, and
will not choose to die. However, nevertheless, the reward for such individuals is great and exalted, and
G-d will declare them as holy, with all honor in His abode.
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Many asked and wondered, "What purpose did these deaths serve?" If they died as a result of a decree
of persecution and willingly gave their lives for the sanctification of G-d's name, it would make sense. But
these murderers did not seek faith; rather, they sought to destroy, kill, and annihilate them all simply
because they were born Jews. The opportunity to sanctify G-d's name was not given to those who
were killed! So why and for what purpose? My wonderment is great.
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"If Israel finds [the body of] someone killed, they bury him as they found him, without any burial
garments, and they do not remove even his shoes from him": In this matter, there is a distinction
between one who fell from the roof to his death and one who was killed. Regarding one killed by non-
Jews, even though at the time when they find him the blood has already congealed, they bury him as he
is found in order to kindle anger in front of Gd and to demand revenge. This does not apply to one who
fell from the roof.
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Question: ...And then, in this situation, Rabbi Eliyahu from Warsaw, may his memory be blessed,
approached me. He was one of the refugees who escaped from Warsaw to Lithuania in search of refuge
for his life, but fate led him from the frying pan into the fire, as the impure hand of the Nazis also
reached Lithuania, determined to annihilate the Jews. Recognizing the wicked ways of these evildoers
well, he knew that the danger posed by the Germans on this ground was greater than the standing
threat, and he would not merit to see the light of day on this earth. For tomorrow, at this appointed
time, thousands will go out to be killed. He asked me about the formula of the blessing that, regarding
the sanctification of God's name, should be recited before their death. Should they bless "Al Kiddush
Hashem" (for the sanctification of the Name) or should they bless "Lekadesh et Hashem" (to sanctify the
Name)? He told me that he wants to know for himself how to bless, if, God forbid, he reaches such a
situation. Besides this, he wants to fulfill perhaps the last commandment in his life, which is to pass
among the ranks to die and to teach them the proper way to act if their final hour arrives, and to merit
that they bless the blessing according to the law.

Answer: ...From all this, | instructed him that in my opinion, one should recite the blessing according to
the formula of the Shelah, which is "Lekadesh Shemo B'rabim" (to sanctify His name publicly). This is
how, in my opinion, one should bless. Rabbi Eliyahu, may his memory be blessed, who was fourteen
years old, memorized this formula of the blessing and also taught it to other Jews. He wanted this
blessing to be distinctive and sharp in their mouths so that they would know how to bless when their
time comes, God forbid, to die a holy death.
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In a situation where the non-Jew objects to the term "Jew," and the very concept of "Judaism" bothers
him, it is considered martyrdom for the sanctification of G-d's name. Even if the non-Jew does not force
the Jew to abandon his religion because all nations of the world clearly know that the Jewish people are
"the people of G-d." Their hostility and hatred towards this people are solely for this reason. The Nazi
plot has never ceased to incite against the "eternal Jew." Therefore, it seems simple to me that Jews who
were killed in various ways solely because they were Jews, without any additional reason, their deaths
are called "death for the sanctification of G-d's name."
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When a sage is stringent with himself, speaks pleasantly with others, his social conduct is [attractive] to
others, he receives them pleasantly, he is humbled by them and does not humble them in return, he
honors them - even though they disrespect him - he does business faithfully, and does not frequently
accept the hospitality of the common people or sit with them, and at all times is seen only studying
Torah, wrapped in tzitzit, crowned with tefillin, and carrying out all his deeds beyond the measure of the
law - provided he does not separate too far [from normal living] and thus become forlorn — to the extent
that all praise him, love him, and find his deeds attractive - such a person sanctifies [God's] name.
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Soul-sacrifice is something each Jew does every hour of every day.

An example of this is giving one’s money to charity. Money is the soul, for “he gives his soul for it”
(Deuteronomy 24:15). In other words, to earn the money he first sacrifices his soul in the struggles and
dangers. Yet, afterwards, he takes the money and gives it away for the sake of God. It follows, that he is
sacrificing his soul.

The same is true of prayer. In Midrash HaNe’elam (Zohar |, 124b) we find that [prayer] is the concept of
“For Your sake we are slain all day long” (Psalms 44:23)—i.e., soul-sacrifice. It takes great struggle and
great battle with the thoughts and distractions, and stratagems to flee and escape them. Concerning this
it is stated: “For Your sake we are slain...,” as brought in the Midrash HaNe’elam. It follows, that this and
similar things are soul-sacrifice.
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It was in Bergen-Belsen that Kraus acquired the nickname “Moishele der Zinger,” singing to fellow
prisoners, “to make people smile, even if just for a few seconds” ...

Overwhelmed by the intensity of the evil, the 18-year-old Moshe vented his anger at G-d for allowing
these atrocities to happen. The Munkacser Rebbe’s son-in-law, Rav Baruch Yehoshua Yerachmiel
Rabinovich — known as Reb Burech’l — together with the Klausenburger Rebbe would later help Kraus
recommit to Yiddishkeit. In 1941, the young chazzan helped save Reb Burech’l’s life — which, in turn,
helped save Moshe’s spiritual life....

Once there, he asked the tzaddik the question that had been hammering at his heart: “Why does
Hashem require so much kiddush Hashem?” The Rebbe’s response mesmerized him. “There is no
kiddush Hashem here,” he declared. “Kiddush Hashem only happens when one has a choice.... There will
be kiddush Hashem again when the war is over, when you keep Shabbos, eat kosher, and behave the
way a Jew is supposed to behave.”



