Medical Treatment on Shabbat # 11: Minimizing Shabbat Violation Part 3
R’ Mordechai Torczyner — michael.torczyner@ yu.edu

Mitigation #2: Shinui

1. Mishnah, Shabbat 10:3 (Shabbat 92a)
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One who transports items, whether with his right or left hand... is liable, for this was the transport done by the family of

Kehat. Behind his hand, with his foot, in his mouth, in his elbow, in his ear, in his hair, in an upside down belt, between

his belt and his clothing or in his clothing hem, in his shoe, in his sandal, is exempt from liability, for he did not transport

as people normally do.

2. Rabbi Yosef Karo (16 century Israel), Shulchan Aruch Orach Chaim 301:33
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One may not go out on Shabbat with money, silver or gold stitched into his clothing.

3. Talmud, Shabbat 103a
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Mishnah: One who writes two letters, whether with his right or left hand... [is liable].
Gemara: | understand liability for the right hand, because that's the way of writing. But why is one liable for the left?
That is not the way of writing! Rabbi Yirmiyah said: That was taught regarding a lefthanded person.

4. Rabbi Avraham Bornsztain (19" century Poland), Iglei Tal, Beiurim to Petichah 3
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In Even Ha'Ezer 123, Chelkat Mechokeik, Beit Shemuel and Pri Chadash explained that we approve a get written with
one’s left hand because it is only for Shabbat that there is a melechet machshevet requirement. Therefore, if one writes
“with the back of one’s hand” or one’s left it is not melechet machshevetbut it is still called “writing” regarding a get.
But one should examine this, for we have found in various places that even outside of Shabbat, that which is done in
an unusual way is nothing...
There are two kinds of melachah “with the back of one’s hand”:

o Where the melachah itself is not done properly, a change in the quality of the result, like planting in a solid pot,
where it will not be planted properly, even though the act of planting is not at all abnormal.

o Where the melachah is “with the back of one’s hand,” a change just in the quality of the action, not in the
quality of the result, like... One who transports from place to place “with the back of one’s hand.” Even though
the actual melachah is with the item that is brought elsewhere, and there is nothing unusual in that item and now
it is sitting in another place as though it had been brought normally, still, there is an abnormality in the quality
of the act, for he did not perform the melachah as it is normally done.

5. Rabbi Avraham Bornsztain (19th century Poland), Shu”t Avnei Nezer Orach Chaim 209:9
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It appears obvious to me that one who erases with his left is liable, like one who transports with his left... It is specifically
with writing, as one cannot write well with his left, that one is not liable...
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6. Rambam (12t century Egypt), Mishneh Torah, Hilchot Shabbat 12:14
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One who transports a burden on his head: If the burden is heavy, like a full sack or a box or cabinet or the like, which
he places on his head and holds with his hand, he is liable, for people who carry things do this. It's like carrying on
one’s shoulder or in one’s hand. But if one takes a light item, like putting a garment, book or knife on one’s head and
transporting it without holding it with one’s hand, one is exempt, for he did not carry it as one normally carries things,
for most people do not transport items on their heads.

7. Rabbi Dr. Avraham Sofer Abraham (215t century Israel), Nishmat Avraham Orach Chaim 278:(7) pg. 29
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My master, Rabbi Yehoshua Neuwirth, told me that one may perform all of these actions on Shabbat (for the patient is
deemed dangerously ill), even multiple times, meaning drawing blood from his finger and testing it in the machine. But
he should try, if possible, to turn on the machine with a Shabbat clock or a non-Jew, or, if those are not possible, in an
unusual way (meaning, with the back of the finger). And Rabbi Shlomo Zalman Auerbach agreed with all of this.

Mitigation #3: Grama

8. Mishnah Shabbat 16:5 (120q)
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One may make a barrier of vessels, full or empty, to prevent a fire from crossing. Rabbi Yosi prohibited with new pottery

jugs filled with water, because they cannot tolerate the fire, and they would split and extinguish the flames.

9. Rabbi Yom Tov El-Asvili (Ritva, 13-14th century Spain), Commentary to Shabbat 120b
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Granted that there is no biblical prohibition, for grama is certainly not included in “doing”, there still is a rabbinic
prohibition.

10. Rabbi Chaim Ozer, Achiezer 3:60 (1934)
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Regarding the matter, as the mechanism of electric kindling is clarified in the journal, before the wire enters the glass,
there is a gap... and when one turns the wheel, a small plate serves as a form of bridge, for the current to cross. Based
on this, there is room to discuss whether turning the wheel in the assembly is only grama. It would be like Sanhedrin
77b, "If one throws an arrow, and there is a shield in [his victim's] hand, and another person takes the shield, or even
the thrower himself takes the shield, he is exempt. When he threw it, there was an interruption before his arrow."... So,
too, regarding Shabbat it would be grama... This is the substance of his position. | asked an electrician...
We see from the position of Rabbi Moshe haKohen that where the arrow is very close to the shield, removing the shield
is itself like shooting an arrow, and would be liable for this... So, too, if one shifted the bridge and the electrical current
would immediately cross...

11. Rabbi Shlomo Zalman Auerbach (20th century Israel), Minchat Shlomo 1:10:6 2
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It is also clear that even were there a biblical prohibition involved in activating the motor, still, in our case even though
the heat enters immediately and shortly activates the motor, even still, this is not like the rule that one who stirs is liable
for cooking... for there it inmediately heats and cooks.

12.Rabbi Yisroel Rozen (20t-21st century Israel), nawsa amnuphy awwn, http://bit.ly/1zb4C7w
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The definition of an act as grama requires two conditions:

(1) One performs a "dead" action, which does not start a path. For example, one moves a peg on a wall when the

Shabbat clock is off, so that afterward, when the Shabbat clock is on, the light will remain on longer in the room.

(2) Another force, not dependent on the human action, is mixed in. (For example: Fire that a person did not light, or a

Shabbat clock that has been running since before Shabbat.) This cause will later "reveal" that the human did something

before, and then the result will take place: Turning on the light in the room when the appointed time arrives on the clock,

extinguishing a flame when barrels break, and so on.

In any case, grama requires the element of "later", meaning that there must be a time lapse between the human action

and its results, which will be caused by a separate cause (with a gap of at least several seconds). In practice, the time

must be random, and not a simple delay of a fixed time.

13. Rabbi Shlomo Zalman Auerbach (20t century Israel), cited in Shemirat Shabbat k’Hilchatah 33 (83)
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It would be good to do this such that the urine draws close to the strip on its own, which would be considered only
grama.

14.The Zomet “Shabbat Phone” for Vital Needs
http://www.zomet.org.il/eng/_Uploads/dbsAttachedFiles/ShabbatPhone_Instructions_ ENG.pdf

The Grama switch or button has no electric voltage or current connected to it, it's similar to a light switch on a wall with
the Shabbat clock timer turned off. An electronic circuit periodically scans this switch approximately every 3 seconds. If
the very brief periodic scanning finds that a switch or button has changed state an operation will be executed after a
few seconds. There is an assurance that no activation will occur while the switch is being pressed.
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