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Judaism:)A)Religion)or)a)Nation? 
 
 
 
 
 
 
 
 
 

Studying the thought of Rabbi Lord Jonathan Sacks ל״צז  

 
Three Exiles 
Exile 1: Egypt 

 
 

1. Bereishis 37:4 

-לכָּמִ םהֶיבִאֲ בהַאָ וֹתאֹ-יכִּ ,ויחָאֶ וּארְיִּוַ  ד
 .םלֹשָׁלְ וֹרבְּדַּ ,וּלכְיָ אֹלוְ ;וֹתאֹ ,וּאנְשְׂיִּוַ--ויחָאֶ

4 And when his brethren saw that their father loved him 
more than all his brethren, they hated him, and could not 
speak peaceably unto him. 
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Exile 2: Babylon 

 
 

2. II Melachim 12:16-19 

 וּבשִׁיָּוַ ,םהֶלֵאֲ ךְלֶמֶּהַ עמַשָׁ-אֹל יכִּ ,לאֵרָשְׂיִ-לכָּ ארְיַּוַ  זט
 הלָחֲנַ-אֹלוְ דוִדָבְּ קלֶחֵ וּנלָּ-המַ רֹמאלֵ רבָדָּ ךְלֶמֶּהַ-תאֶ םעָהָ
 ךְלֶיֵּוַ ;דוִדָּ ךָתְיבֵ האֵרְ התָּעַ ,לאֵרָשְׂיִ ךָילֶהָאֹלְ ישַׁיִ-ןבֶבְּ
 .וילָהָאֹלְ ,לאֵרָשְׂיִ

16 And when all Israel saw that the king hearkened not unto 
them, the people answered the king, saying: 'What portion have 
we in David? neither have we inheritance in the son of Jesse; to 
your tents, O Israel; now see to thine own house, David.' So Israel 
departed unto their tents. 

 ,םהֶילֵעֲ ךְלֹמְיִּוַ--הדָוּהיְ ירֵעָבְּ םיבִשְֹׁיּהַ ,לאֵרָשְׂיִ ינֵבְוּ  זי
 }פ{  .םעָבְחַרְ

17 But as for the children of Israel that dwelt in the cities of 
Judah, Rehoboam reigned over them. {P} 

 ,סמַּהַ-לעַ רשֶׁאֲ םרָֹדאֲ-תאֶ ,םעָבְחַרְ ךְלֶמֶּהַ חלַשְׁיִּוַ  חי
 ץמֵּאַתְהִ ,םעָבְחַרְ ךְלֶמֶּהַוְ ;תֹמיָּוַ ,ןבֶאֶ וֹבּ לאֵרָשְׂיִ-לכָ וּמגְּרְיִּוַ
 .םלִָשָׁוּריְ ,סוּנלָ ,הבָכָּרְמֶּבַּ תוֹלעֲלַ

18 Then king Rehoboam sent Adoram, who was over the levy; 
and all Israel stoned him with stones, so that he died. And king 
Rehoboam made speed to get him up to his chariot, to flee to 
Jerusalem. 

 So Israel rebelled against the house of David, unto this day. {S} 19 }ס{  .הזֶּהַ םוֹיּהַ דעַ ,דוִדָּ תיבֵבְּ לאֵרָשְׂיִ וּעשְׁפְיִּוַ  טי
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Exile 3: Rome 

 
 

3. The Jewish War, Josephus 5:24-26 

 
4. Mishna, Avos 3:2 

 וּהעֵרֵ תאֶ שׁיאִ ,הּאָרָוֹמ אלֵמָלְאִשֶׁ ,תוּכלְמַ לשֶׁ הּמָוֹלשְׁבִּ ללֵּפַּתְמִ יוֵהֱ ,רמֵוֹא םינִהֲכֹּהַ ןגַסְ אנָינִחֲ יבִּרַ
  .וֹעלָבְּ םייִּחַ

Rabbi Hanina, the vice-high priest said: pray for the welfare of the government, for 
were it not for the fear it inspires, every man would swallow his neighbor alive.  
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The Paradox 
5. Future Tense, Rabbi Lord Jonathan Sacks, 

page 35 
 
 
 

 
 
 
 
 
 

Two Covenants 
6. Ruth 1:16 

 ךְבֵזְעָלְ ,יבִ-יעִגְּפְתִּ-לאַ תוּר רמֶאתֹּוַ  זט
 יכִלְתֵּ רשֶׁאֲ-לאֶ יכִּ  :ךְיִרָחֲאַמֵ בוּשׁלָ
 ,ימִּעַ ךְמֵּעַ--ןילִאָ ינִילִתָּ רשֶׁאֲבַוּ ,ךְלֵאֵ
 .יהָלֹאֱ ךְיִהַלֹאוֵ

16 And Ruth said: 'Entreat me not to leave thee, and to 
return from following after thee; for whither thou goest, I 
will go; and where thou lodgest, I will lodge; thy people 
shall be my people, and thy God my God; 

 
7. BT Yavamos 47a 

 םייִוּודְּ הזֶּהַ ןמַזְבִּ לאֵרָשְׂיִּשֶׁ עַדֵוֹי התָּאַ יאִ רייֵּגַּתְהִלְ תָאבָּשֶׁ תָיאִרָ המָ וֹל םירִמְוֹא הזֶּהַ ןמַזְבִּ רייֵּגַּתְהִלְ אבָּשֶׁ רגֵּ ןנַבָּרַ וּנתָּ
  דיָּמִ וֹתוֹא ןילִבְּקַמְ יאדַכְּ ינִיאֵוְ ינִאֲ עַדֵוֹי רמֵוֹא םאִ םהֶילֵעֲ ןיאִבָּ ןירִוּסּיִוְ ןיפִרָוֹטמְוּ םיפִוּחסְ םיפִוּחדְּ

§ The Sages taught in a baraita: With regard to a potential convert who comes to a court in 
order to convert, at the present time, when the Jews are in exile, the judges of the court say 
to him: What did you see that motivated you to come to convert? Don’t you know that the 
Jewish people at the present time are anguished, suppressed, despised, and harassed, and 
hardships are frequently visited upon them? If he says: I know, and although I am 
unworthy of joining the Jewish people and sharing in their sorrow, I nevertheless desire to do 
so, then the court accepts him immediately to begin the conversion process.  
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 ןיעִידִוֹמוּ ינִעָ רשַׂעְמַוּ האָפֵוּ החָכְשִׁ טקֶלֶ ןוֹעֲ וֹתוֹא ןיעִידִוֹמוּ תוֹרוּמחֲ תוֹצְמִ תצָקְמִוּ תוֹלּקַ תוֹצְמִ תצָקְמִ וֹתוֹא ןיעִידִוֹמוּ
 התָּאַ יאִ תבָּשַׁ תָּלְלַּחִ תרֵכָּ שׁוּנעָ התָּאַ יאִ בלֶחֵ תָּלְכַאָ וֹז הדָּמִלְ תָאבָּ אֹלּשֶׁ דעַשֶׁ עַדֵוֹי יוֵהֱ וֹל םירִמְוֹא תוֹצְמִ לשֶׁ ןשָׁנְעׇ וֹתוֹא
  הלָיקִסְ שׁוּנעָ תבָּשַׁ תָּלְלַּחִ תרֵכָּ שׁוּנעָ בלֶחֵ תָּלְכַאָ וישָׁכְעַוְ הלָיקִסְ שׁוּנעָ

And the judges of the court inform him of some of the lenient mitzvot and some of the 
stringent mitzvot, and they inform him of the sin of neglecting the mitzva to allow the poor 
to take gleanings, forgotten sheaves, and produce in the corner of one’s field, and about the 
poor man’s tithe. And they inform him of the punishment for transgressing the mitzvot, as 
follows: They say to him: Be aware that before you came to this status and converted, had 
you eaten forbidden fat, you would not be punished by karet, and had you profaned 
Shabbat, you would not be punished by stoning, since these prohibitions do not apply to 
gentiles. But now, once converted, if you have eaten forbidden fat you are punished by 
karet, and if you have profaned Shabbat, you are punished by stoning. 

 
8. Kol Dodi Dofek, Covenant of Destiny 

When we delve into our historical existence we 
come to an important realization regarding our 
Weltanschauung. The Torah relates that the Holy 
One concluded two Covenants with Israel. One 
Covenant was made in Egypt. “And I shall take 
you unto Me for a people, and I will be to you a 
God” (Exodus 6:7). The second Covenant was 
at Mount Sinai. “And he [Moses] took the book 
of the covenant … and he said: ‘Behold the 
blood of the covenant which the Lord made 
with you in agreement with all these words’” 
(Exodus 24:7-8). (The third Covenant, in the 
Book of Deuteronomy (28:69), is identical in content and purpose to the Covenant of Sinai.)9 What 
is the essence of these two Covenants? It appears to me that this question was already answered at 
the beginning of our essay. Just as Judaism distinguished fate from destiny in the realm of personal 
individuality, so it also differentiated between these two concepts in the sphere of our national-
historical existence. The individual is tethered to his nation with bonds of fate and chains of destiny. 
In accordance with this postulate, one can say that the Covenant of Egypt was a Covenant of Fate, 
and the Covenant of Sinai was one of destiny. 
 
 
 
What is the Covenant of Fate? Fate signifies in the life of the nation, as it does in the life of the 
individual, an existence of compulsion. A strange force merges all individuals into one unit. The 
individual is subject and subjugated against his will to the national fate/existence, and it is impossible 
for him to avoid it and be absorbed into a different reality. The environment expels the Jew who 
flees from the presence of God, so that he is awakened from his slumber, like Jonah the prophet, 
who awoke to the voice of the ship’s captain demanding to know his personal national- religious 
identity. 
 
What is the Covenant of Destiny? In the life of a people (as in the life of an individual), destiny 
signifies an existence that it has chosen of its own free will and in which it finds the full realization 
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of its historical existence. Instead of a passive, inexorable existence into which a nation is thrust, an 
Existence of Destiny manifests itself as an active experience full of purposeful, movement, 
ascension, aspirations, and fulfillment. The nation is enmeshed in its destiny because of its longing 
for an enhanced state of being, an existence replete with substance and direction. Destiny is the font 
out of which flow the unique self-elevation of the nation and the unending stream of Divine 
inspiration that will not run dry so long as the path of the People is demarcated by the laws of God. 
The life of destiny is a directed life, the result of conscious direction and free will. 

Interdependence 
9. Future Tense, page 38 

 
 

The Synagogue 

 
 

10. Yechezkel 11:16 
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 םיתִּקְחַרְהִ יכִּ ,הוִהיְ ינָֹדאֲ רמַאָ-הכֹּ ,רֹמאֱ ןכֵלָ  זט
 שׁדָּקְמִלְ םהֶלָ יהִאֱוָ ;תוֹצרָאֲבָּ םיתִוֹציפִהֲ יכִוְ ,םיִוֹגּבַּ
 }ס{  .םשָׁ וּאבָּ-רשֶׁאֲ תוֹצרָאֲבָּ ,טעַמְ

16 therefore say: Thus saith the Lord GOD: Although I have 
removed them far off among the nations, and although I have 
scattered them among the countries, yet have I been to them as a 
little sanctuary in the countries where they are come; {S} 

11. Vayikra 4:6 
 לכָוְ וירָבָאֵמֵ דחָאֶבְּ וֹא וֹשׁאֹר לעַ הקֶוֹל הזֶּהַ השֶּׂ המַ ,השֶׂלְ לאֵרָשְׂיִ וּלשְׁמְנִ ,לאֵרָשְׂיִ הרָוּזפְ השֶׂ( :זי ,נ הימרי) היָּקִזְחִ ינֵתָּ
 רבַּ ןוֹעמְשִׁ יבִּרַ ינֵתָּ ,אטָחֱיֶ דחָאֶ שׁיאִהָ( :בכ ,זט רבדמב ,)ןישִׁיגִּרְמַ ןלָּכֻוְ אטֵוֹח ןהֶמֵ דחָאֶ ,לאֵרָשְׂיִ ןהֵ rכָּ ,ןישִׁיגִּרְמַ וירָבָאֵ
 בשֵׁוֹי התָּאַ המַ וירָבֵחֲ וֹל וּרמְאָ ,ויתָּחְתַּ חַדֵוֹק ליחִתְהִוְ חַדֵּקְמַ ןהֶמֵ דחָאֶ לטַנָ הנָיפִסְבִּ ןיבִשְׁוֹי וּיהָשֶׁ םדָאָ ינֵבְלִ לשָׁמָ ,יאחָוֹי
 .הנָיפִסְּהַ תאֶ וּנילֵעָ ןיפִיצִמְוּ ןילִוֹע םיִמַּהַשֶׁ וֹל וּרמְאָ ,חַדֵוֹק ינִאֲ יתִּחְתַ אֹל םכֶלָ תפַּכְאִ המָ םהֶלָ רמַאָ ,השֶׂוֹעוְ

Hezkiya taught (Jeremiah 50:17): "Israel are scattered sheep" - why are Israel likened to a sheep? 
Just as a sheep, when hurt on its head or some other body part, all of its body parts feel it. So it is 
with Israel when one of them sins and everyone feels it. (Numbers 16:22): "When one man sins 
[will You be wrathful with the whole community]." Rabbi Shimon bar Yochai taught a parable: 
Men were on a ship. One of them took a drill and started drilling underneath him. The others said 
to him: What are sitting and doing?! He replied: What do you care. Is this not underneath my 
area that I am drilling?! They said to him: But the water will rise and flood us all on this ship. 
 

12. Future Tense page 39 
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Communal Responsibility  

 
 

13. Vayikra 26:36-37 

 8רֶֹמ יתִאבֵהְֵו--םכֶבָּ םירִאָשְִׁנּהְַו  ול
 ,םתָֹא ףדַרְָו ;םהֶיבְֵיֹא תֹצרְאַבְּ ,םבָבָלְבִּ
 ,וּלפְָנְו ברֶחֶ-תסַֻנמְ וּסָנְו ,ףדִָּנ הלֶעָ לוֹק
  .ףדֵֹר ןיאְֵו

36 And as for them that are left of you, I will send a faintness 
into their heart in the lands of their enemies; and the sound of 
a driven leaf shall chase them; and they shall flee, as one 
fleeth from the sword; and they shall fall when none pursueth.  

 ,ברֶחֶ-יֵנפְּמִכְּ ויחִאָבְּ-שׁיאִ וּלשְׁכְָו  זל
 ,המָוּקתְּ םכֶלָ הֶיהְתִ-אNְו ;ןִיאָ ףדֵֹרְו
  .םכֶיבְֵיֹא יֵנפְלִ

37 And they shall stumble one upon another, as it were before 
the sword, when none pursueth; and ye shall have no power to 
stand before your enemies.  

 
14. Sifra, Bechukosai 2:5 

 הזב הז םיברע לארשי לכש דמלמ ,ויחא ןועב שיא אלא ויחאב שיא רמוא וניא ויחאב שיא ולשכו
 

Adversity: 
15. Spinoza, Theologico-Political Treatise V:2 

	
But with regard to the ceremonial observances which were 
ordained in the Old Testament for the Hebrews only, and were so adapted to their state 
that they could for the most part only be observed by the society as a whole and not by 
each individual, it is evident that they formed no part of the Divine law, and had nothing 
to do with blessedness and virtue, but had reference only to the election of the Hebrews, 
that is (as I have shown in Chap. II.), to their temporal bodily happiness and the 
tranquillity of their kingdom, and that therefore they were only valid while that kingdom 
lasted. 
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16. Yechezkel 20:32 

 אֹל ,וֹיהָ--םכֶחֲוּר-לעַ ,הלָעֹהָוְ  בל
 םיִוֹגּכַ היֶהְנִ ,םירִמְאֹ םתֶּאַ רשֶׁאֲ  :היֶהְתִ
 .ןבֶאָוָ ץעֵ ,תרֵשָׁלְ--תוֹצרָאֲהָ תוֹחפְּשְׁמִכְּ

32 and that which cometh into your mind shall not be 
at all; in that ye say: We will be as the nations, as the 
families of the countries, to serve wood and stone. 

 
17. TB Sanhedrin 105a 

 השאו ובר ורכמש דבע ול ורמא הבושתב ורזח ןהל רמא וינפל ובשיו םדא ינב הרשע ואב רמא לאומש
 רפס הזיא (א ,נ והיעשי )ןהל רומא ךל איבנל ה"בקה ול רמא םולכ הז לע הזל שי םולכ הלעב השרגש
 םכעשפבו םתרכמנ םכיתונועב ןה ול םכתא יתרכמ רשא ישונמ ימ וא היתחלש רשא םכמא תותירכ
  םכמא החלש

Shmuel says that this was the convincing answer: Ten people came and sat before the 
prophet Ezekiel. He said to them: Repent. They said to Ezekiel: In the case of a slave sold by 
his owner to another master, or a woman divorced by her husband, does this person have 
any claim upon that person? Since God gave the Jewish people to other masters, the ties that 
existed between Him and us were severed. The Holy One, Blessed be He, said to the 
prophet: Go say to them: “Where is your mother’s scroll of severance, with which I sent her 
away? Or to which of My creditors have I sold you? For your iniquities you sold yourselves 
and for your transgressions was your mother sent away” (Isaiah 50:1). Learn from this that 
God did not sever His ties to the Jewish people. 

 
 

18. Future Tense page 45 
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In Halacha 
19. TB Rosh Hashana 29a 

 אֹל םאִשֶׁ ,ןיִיַּהַ תכַּרְבִוּ םחֶלֶּהַ תכַּרְבִּמִ ץוּח .איצִוֹמ — אצָיָּשֶׁ יפִּ לעַ ףאַ ,ןלָּוּכּ תוֹכרָבְּהַ לכׇּ :ארָיזֵ יבִּרַדְּ הּירֵבְּ הבָהֲאַ ינֵתָּ
  .איצִוֹמ וֹניאֵ — אצָיָ םאִוְ ,איצִוֹמ — אצָיָ

Continuing the discussion of performing an obligation on behalf of others, Ahava, son of 
Rabbi Zeira, taught the following ba-raita: With regard to all the blessings, even if one 
already recited a blessing for himself and has consequently fulfilled his own obligation, he 
can still recite a blessing for others and thereby discharge their obligation, as all Jews are 
responsible for one another. This is true with regard to all blessings except for the blessing 
recited over bread and the blessing recited over wine, both before and after their 
consumption. With regard to these blessings, if he has not yet fulfilled his own obligation, he 
can discharge the obligation of others as well, but if he already fulfilled his own obligation, 
he cannot discharge the obligation of others, as these blessings are recited in appreciation of 
physical enjoyment, and can only be recited by one who is actually deriving pleasure at the 
time. 

20. Rashi, ad loc. 
 :תוצמל הזב הז ןיברע לארשי לכ ירהש - איצומ אציש פ"עא
 הכרב אלב הזה םלועה ןמ תונהיל רוסאש אלא הבוח ןניאש ינחירו תוריפ תכרב ראשו - ןייהו םחלה תכרבמ ץוח
 :ךירביל אלו ינהתיל אל םדאה לע הבוח וניאש תוברע ןאכ ןיא וזבו

21. Ritva, ad loc. 
 לכ ירה ׳א לכ לע תולטומ תוצמהש פ״עאש איצומ אציש פ״עא תוצמה תוכרב לכ ׳יפ .'וכו אריז ׳רד הירב הבהא ינת
 םהמ ח״י איצומ צ״שש ש״קד תוכרב םג הז ללכבו וריבח בוח ערופה ברעכו ׳א ףוגכ םלוכו הזל הז ןיברע לארשי
 ימלשוריב אמעט רמאדכ יקבה תא איצומ וניא הלפתו ש״קב לבא ותמש ימ ׳פב חכומדכ רובצב דבלבו יקבה תא וליפא
 :איצומ אציש פ״עא חבש לש תוכרב לכב ןכו ומצע לע םימחר שקבמ ׳א לכ אהישו ויפב ןנשמ ׳או ׳א לכ אהיש אוה ןידב

 

In Spirituality 
22. Tanya 32: The basis of the whole Torah is ve’ahavta lerei’acha komocha.	

 
 םגו ,ןימלע לכד אשרשו ארקיע דע הלעמ הלעמ ףוגה לע שפנה תולעהלו היבגהל אוה הרותה לכ שרושו דוסי יכ
 ,אקווד דחאב דחא יוהמל לארשי לכ תומשנ רוקמב ונייהד ןמקל ש"מכ לארשי תסנכב אוה ךורב ףוס ןיא רוא ךישמהל
 - הדימע תליפת( :רמאנש ומכו .םיגפ רתאב אירש אל אוה ךירב אשדוקד ,תומשנב םולשו סח דוריפ שישכ אלו
 "ךינפ רואב דחאכ ונלכ וניבא ונכרב" :)האדוה
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23. To Heal a Fractured World, pages 93-94 

 

 
 


