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In honor of Shabbas Chanukah, which approaches
auspiciously, it is fitting that we examine a fascinating passage
in the Tikunei Zohar (Tikun 13, 29a):
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The eight days of Chanukah are celebrated after the first

twenty-four days of Kislev. Those twenty-four days correspobnd )
" to the twenty-four letters of the declaration of unity: aw 713" |
[ ay1ebw’y imabn mas. Immediately thereafter, it plucked an olive J

4

" leaf with its mouth, as it is written concerning the dove when
it returned to Noach'’s ark (Bereishis 8, 11): ny% marn pOR Riany”

03 q7w Nt nby maim 3vy—the dove came back to him in the

evening; and behold, it had plucked an olive leaf with its
mouth. This passuk alludes to the miracle of Chanukah, which
involved olive oil. Thereafter the twenty-five letters of the
declaration of unity rested upon Yisrael on the twenty-fifth of
Kislev: " ‘i1 1°pYN 'n YNwe yw”. The name Chanukah, which
can be broken down to form the two word "3 van, indicates this

2. fact. They were able to relax due to the twenty-five letters of

/

L

he declaration of unity: "usw* yaw”,

In his own 1mm1table way, the great Rabbl Tzaddok hakohen,

¢y"a, explains in Pri Tzaddik (Chanukah), that during the first

twenty-four days of the month of Kis lev, \the Chashmonaim

defeated the Greeks in battle. , This represented the lesser

declaration_of unity: "¢y pbiyY 1nisbn 1135 ow 13", As a result,
at the conclusion of the battle, they were able to relax on the

twenty-fifth of Kislev, representing the superior declaration of

dnity: "IN 7 FIN 1 IR paw,

;k Notw1thstandmg, it is incumbent upon us to explain, in
a manner that is relevant to every living being, the general
connection between these two declarations--"958w» ynw” and
"W a"—and the miracle of Chanukah. More specifically, what
is the connection between the first twenty-four days of Kislev
with the twenty-four letters of "1y1 %% 1mabn 7135 pw J1a7?
And what is the connection between the twenty-fifth of Kislev,
the day on which the eight days of Chanukah begin, and the

twenty-five letters of: "1nx ' 199K 'n YRwr yaw"?
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The reason, however, that Yaakov Avinu saw flt to place
himself in harm’s way was because he intended to make

preparations for the miracle of Chanukah. The Gemara teaches
us (Shabbas 21b): JYswsw mamwn 93 waw Younb paan joasws”
1w Yw TnR 8 KR 1RSSR KDY PTS ,0108 RIRWR 13 mabn Eaws
13 oY, MR 01 ProTAY KYN 13 1o K91 ,9173 103 Y mmns i e
7gmay W wmnr o1 o For, when the Greeks entered the
Sanctuary, they contaminated all of the oil in the Sanctuary;
when the royal house of the Chashmonaim gained the upper
hand and defeated them, they searched and found only one
flask of oil that way lying with the Kohen Gadol’s seal. It
only contained enough oil to kindle for one day. A miracle
happened with it; they kindled with it for eight days.

We learn that from a single flask of pure oil, Which only
contained enough oil to kindle the menorah for one day, a
miracle transpired. The oil miraculously lasted for an entire
elght days. It was as if there were actually eight small flasks.
Thus, it was for these "waop moa", which were destined to play
a key role in the miracle of Chanukah, that Yaakov remained
alone on that historic night. This also explains why it was
orchestrated from above that Yaakov only, remembered toy

retrieve the jars at night. After all, the mitzvah to ligh
Ghanukah candles is valid at night, after the sun sets. Let us
present the sources for tliis noble idea.

eight days. Similarly, he writes in our parsha, parshas Mikeitz:
RS 1970 Uy PHIN apyY menw L Tpna 1R s Shaby e upn b
BT BARAW (3-1 MYWY) 17 3, wawn 1 rar pae e oy wwal qon

¢t M Yynn Therefore, they instituted to express gratitude ?

and to give praise, because "hod" (the word "hod" is related
to the word "I'hodos," which means to express gratitude) was )
rectified at that time . .. Yaakov limped on his thigh when
he risked his life for the sake of the flask of oil; therefore,
"the sun rose on his account”; this signifies that (Yeshayah 6,
2): "Seraphim were standing above, at His service."

He is teaching us that Yaakov returned for the small jars,
remaining alone at night, putting his life at risk, in order to lay
the groundwork for the miracle of Chanukah. For this reason,
Eisav’s ministering angel fought with him and struck a blow to?
Yaakov's left thighbone, corresponding to the midah of "had " / '




G S

@ations later, during the times of the Chashmonaim, by
means of the miracle of Chanukah, they rectified the midah
.—ngf "hod" [We can suggest that this is the allusion in the
passuk: "% b19° &Y *5 x"—the malach realized that he could
not prevent Yaakov's preparation for the lighting of the v (36)
<Chanukah candles.]

Accordingly, the Megaleh Amukos finds an amazing allusion
in the passuk (Bereishis 32, 32): Y8un nx 13y 7wRs wawi iy nar
"7 9y ¥91¢ Rim—the sun rose for him as he passed Penuel
and he was limping on his hip. Rashi comments: "And an
aggadic Midrash explains, ‘The sun rose for him’ implies
that it rose for his needs, to heal his limp." The allusion .
(s specifically related to the word v%: The tremendous light
associated with the thirty-six (%) Chanukah candles that his
descendants would light in the future on Chanukah shone upon
lym in order to heal his limp.

1 ,
We can now shed some light on the general association

- between the two declarations of unity--"oxw? yaw” and 13"
»mp—and the miracle of Chanukah. After all, Yaakov Avinu
risked his life to return at night for "euvp pop'—small jars—
to make preparations for the miracle of Chanukah. It was also
Yaakov Avinu who established the mitzvah of "krias shema"
for us, comprised of the two declarations of unity. This is

~
~

8 It appears that we can explain the matter based on the fact
that there were two essential miracles on Chanukah First, there
;\<was the Chashmonaim’s miraculous victory over the Greeks; the
weak and few defeated the strong and many. We commemorate
this miraculous feat in our expression of gratitude "Ahl
HaNissim" (Birkas Modlm and Birkas HaMazon): p*nz% nion”
BT, BRI 1S BAYW P YD EIREY, DTOYR 198 RS, Bhehn 18
mqm1in spety a—You delivered the mighty into the hands of
the weak, the many into the hands of the few, the impure
into the hands of the pure, the wicked into the hands of the

righteous, and the insolent sinners into the hands of those
who diligently study Your Torah. Afterwards, there was a
7 second miracle involving the flask of pure oil, which kindled the 7
) menorah for an entire eight days. Now, the Gemara (Shabbas
_ 21Db) explains that the eight days of Chanukah were established 5
ik commemoration of the miracle of the candles. Why wasn’t
=2 the festival of Chanukah established in commemoration of the
miraculous military vi‘ctory?

~~ In Ner Mitzvah, the Maharal of Prague explains that in truth
the main miracle of Chanukah was the victory on the battlefield.
The holy, priestly Chashmonaim engaged in a "milchemet
mitzvah." Despite'the fact that they were weaker and fewer in
number, they combatted the evil Greek regime that imposed -
gtself upon Ylsrael endeavoring to make them forget Hashem'’s
o Torah. If not for the mlhtary victory over the Greeks, who
igsued decrees preventmg Yisrael from fulfilling key mitzvot,

the miracle of the candles would have served no purpose.

l\-lowever,apersoncouldmistakelilyexplaintheChashmonaim’s .
military victory based on natural, non-miraculous factors. For, \
occasionally, weaker, smaller forces fighting with incredible

/' determination are apt to overcome seemingly insurmountable /}
\ odds. Therefore, HKB"H performed a supernatural miracle—the
miracle of the candles—so that it would be evident to all that
o the victory on the battiefield was also a miracle; it was merely
cloaked within the guise of nature.

Us The Purpose of All Miracles Is to Recognize the
Miracles Occurring within the Realm of Nature

Let us add a little spice to the Maharal’s explanation. At the
end of parshas Bo (Shemos 13, 16), the Ramban teaches us a
fundamental principle. All of the miracles performed by HKB"H
on our behalf during the exodus from Mitzrayim, which were.
(‘ lLeyond the realm of nature, were intended to inculcate in us the :,7
) awareness that incredible miracles are performed on our behalf
( on a daily basis concealed within the realm of nature. Here are
- the powerful words of the(Maharal;) ‘?H') .
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Due to the phenomenal, obvious miracles, a person
recognizes the concealed miracles, which are the
foundation of the entire Torah. A person has no portion
in the Torah of Moshe Rabeinu until he believes that
everything we do and experience, everything is a miracle;

,.:? they are not due to nature or natural causes, whether they
benefit the general public or an individual. If a person
abides by the mitzvot, Hashem will ensure his success and
reward. If, however, he violates them, Hashem will ensure
his punishment. Everything is decreed from above, as I've
already explained.

[O This enlightens us as to why HKB"H orchestrated two
smiracles on Chanukah. The first miracle, the Chashmonaim’s
military victory, transpired within the realm of nature. The |
second miracle, involving the oil and the candles, transpired
( beyond the realm of nature; it proved that even the victory on
the battlefield was a miracle. This comc1des beautifully with the ]

words of the Ramban—that the purpose of alk-the supernatural

* miracles is to teach us to recognize the miracles that occur

regularly within the realm of nature, which are the foundation

.of the entire Torah.

\a._f\q

Based on this notion, the holy Admor, Rabbi Ylssachar
Dov of Belz, zy"a, explains the significance of that which the
Avudraham writes (Seder Tefilos for Chanukah). He explains
that our blessed sages instituted that "Ahl HaNissim" be recited
within the berachah of gratitude, in keeping with the passuk
(Tehillim 60, 6): "nYv vwip "2om vounab v PRy nnm'—You
provided those who fear You with a banner (miracle) to :
be displayed for the sake of truth. Selah. We can explain
that the reason they instituted the formula in the plural form—
"Ahl HaNissim" (the miracles)—was to commemorate the two

.» distinct miracles—the military battle and the kindling of the
candles—the seemingly natural and the supernatural.
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Miracl'es Egrﬁénate from the Name n"1n

while Natural Phenomena Emanate from the o™n *nbw
Name n"n%R
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management of creation based on supernatural phenomena i

emanates from the name n"™n—encompassing all forms of
reality. The source for this concept is found in the Ramak’s
Pardes Rimonim. Thus, it turns out that on Chanukah, HKB"H

/performed on our ehalf two miracles, employing both of
}F-these divine ngmes. The military victory disguised as a natural

mpIINGD) S AN 9 P09 Yy YN mmnbr [ ()

phenomenon emanated from the name Elokim; whereas the b AT NY'Bh IR 03 X322 ©° 77°DY

- miracle of the candles, a supernatural phenomenon, emanated nrun DR MR sen maebs smkeb L s 1bon mn”
from the name Havaya. L 95 nm by "mmnb e L jpwa e b w3 032 RN 1P T N
L7012 DRY ANWY DOwa T W nHRI 7MY 0MN0IT 0°0°2 Y
We can now explain very nicely Yaakov Avinu's actions on oy wd bbaby nwab nmn nnb X191 973

that historic night, performed as preparations for the miracle of T A3 A19ma Y Yw % 12 wasne nbenn JonT o)
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"pthem, and brought them across the stream, and he brought 3 AT PP N AN YIDM
across that which was his." In Likutei Torah (Vayishlach), the Amwnb mpnbna oRvIAm nwen 9 omh — e by —
Arizal provides us with an illuminating allusion regarding this Ry=Y)
- ,passuk. The word p"3" is numerically equivalent to the sum of L XYD] — QIOIOAM MRYHMT MW 17BR WAT — Jmnbes S &
< the two names ™ and p"nox (26+86=112). This alludes to /{ ApPRYD nUNANA *Yaw — (X7D DWW 100 P71 7F) J[7nonn e
z the fact that in preparing for the miracle of Chanukah, Yaak;z ) TEna 7 DYWL DR DR PR TP1 N0 NI 1PDR DTN PR
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made preparations for the two distinct miracles of Chanukah: NIRIN MIIWAY TN NAY Y nxt 993 .Y 17 D0 -1“"73"433

(1) The military victory disguised as a natural phenomenon, .ngxbam %y Zon7) mminY el 03 novm 'n”,wfm ]}1 L T‘ s

based on y"sun, which equals oy, and (2) the miracle of
the candles, beyond the realm of nature, emanating from

the name "™, Regarding these two miracles, it says: 2=y

»m=s qayn. Then the passuk explains why he performed this ﬁmn 1® bw »han vt DIBTD YW DYANIR AT IR Hh MR 65&
unifying act, alluded to by p"s% "sran nx esyn onpv'—he SroBn 0% Y O3 PMAYY MISNY ¥ D12 AN LM NRYTR MEna
took these two names, whose sum equals "3, because he goomn bY W9 AT YR mAwa oI 3n0w oD o%R ,0™noIn

d . ”
wished to make preparations for Chanukah. This is alluded % TR , o3 Ixw Yy whpna XN by nwba mu awve

S' to by the word 9"m, which is an acronym for 71 pv‘:-m":')
( g=wn. Then the Torah adds: "Y WK N8 1:»!1"——specificallyj
) employing the term %, which equals thirty-six. He made”
preparations for the eight days of Chanukah, on which we

Jight thirty-six candles.
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We can now put all of the pieces together and explain S \u(

how this coincides amazingly with the fact that Yaakov Avinu PEI DY NAYH DY JaPH 1NINAY 11D — NOM MIVID
instituted the two declarations of unity: "y§aw2 yae” and 712"

"ow. The Zohar hakadosh (Vaesgl;gnaﬂ’f%tl—a) asserts that the
passuk: "R 71 wpbK ' ‘:N}gmﬁ":”w" is the superior declaration;
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We find an explanation for this concept in the sefer Sur MeiRa

VaAseh Tov, authored by the divine kabbalist Rabbi Tzvi Hirsch
of Ziditchov, zy"a. In his own words: "wws 7773 1% ao8y'—I
will explain it for you in simple terms. The significance of
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the sﬁrior declaration of unity is that the lesser unites with
the superior. In other words, the son ascends to the father’s
sanctuary and unites with him there. As a result, as water
reflects facial images, the lesser declaration is generated—

the superior unites with the lesser. In other words, the father
descends to the son's sanctuary and unites there with his son—
to provide him with His abundant good.

Let us provide an analogy. With the declaration "sxw ynv”,
“we the children ascend in our thoughts to sacrifice Qggggeggxl\
/order to unite with HKB"H, our Father in the heavenly realms, |
(\detached from all concerns of Olam HaZeh. Therefore, this )
declaration is referred to as "nxy X171, because we unite with”
HKB"H above. After we have ascended to the heavens to unite
__'ﬁwith HKB"H, we draw Him down below to unite with us in Olam
HaZeh declaring: "1p1 g% ymishn 7135 ow vs”.Therefore, this
declaration is referred to as "nxnn xmi—the lower or lesser
declaration of unity. With this declaration we draw 7135 nw”

) ) ke et e s
"imsvn—the superior being in the universe and the source of
everything "1y18Y1y%"—into the physical, material world.

We can now rejoice at having gained a better understanding
of the words of the Tikunei Zohar. The twenty-fourth of Kislev
is analogous to the lesser declaration "aw 712", Until that day,
the Chashmonaim battled the Greeks and ultimately defeated

_ them. As explained, that miraculous victory was disguised
. Jgsser declaration of "isbn 1133 ow 111z HKB"H united with

. ‘Yisrael within the confines of nature.

\% On the following day, the twenty-fifth of Kisley, HKB"H

performed the miracle of the candles on behalf of Yisrael,

allowing them to kindle the menorah for eight days with pure

oil. This was a supernatural miracle. Thus, this miracle was
analogous to the superior declaration of "sxw» yaw, wherdby
HKB"H united with Yisrael beyond the confines of nature. W‘e
received both forms of unification in the merit of Yaakov Avinug®
who made the preparations for these two Chanukah miracles.
Furthermore, it was he who establiéhed the mitzvah of "krias

shema" for us, which incorporates both declarations of unity--
AR 1PN 1 ORI YR,

We can add one more point based on what we learned from
_theRamban. Hg taughtus thatthe purpose ofall the supernatural
Umiracles is to instill in us the belief that all that occurs within %
§the realm of nature is also a miracle. Therefore, the passuk ynw” ,

97w, the superior declaration beyond the realm of nature, also

alludes to the miracles that occur within the guise of nature.
This then is the meaning of the passuk: "*p¥8 'n YRw ynw'—
whether a miracle is supernatural, emanating from the name

s, or whether a miracle occurs within the confines of nature,

emanating from the name mp%y, it is essential that we believe:
¢ mny 'i"—Dboth are forms of supernatural phenomena.
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% To Create an Eis Ratzon

D 0 you know how you create an eis ratzon? By saying thank
)( You, the gratitude itself opens a door for tefillos to be
accepted.

4-L

In Parashas Vayishlach, Yaakov Avinu offers a heartfelt tefillah:
“Hatzileini, save me, Ribbono Shel Olam, from the hands of my
brother, from Eisav.”

But just before he makes the request, there is an introduction.
He says, “Katonti, I am not worthy of Your chassadim, Ribbono
Shel Olam. . .” (Bereishis 32:11,12).

«' First the humility, the acknowledgment, the thanks.

Here, Reb Meilech sings the word out using the trop of
Krias HaTorah, his voice rising as he sings out the word, “
Katonti...”

A Once Yaakov Avinu thanked Hashem, he had created the eis
ratzon, and so in the next pasuk, he is able to plead, Hatzileini.
Save me.

. [+ — N

The Rishonim point out that the last three berachos of Shemoneh
Esrei are meant for hoda'ah, giving thanks. How, then, do the
requests in Sim Shalom, to grant us peace, fit in?

- Zogt Rabbeinu Bechaye, it's because we are saying hodu’ah,>
focused on Hashem’s chassadim with us, and that in itself makes
it an auspicious time to ask. And so, in the middle of the berachos )

" of thanksgiving, it is natural to ask for more blessings.

The verse in Tehillim (90:14) states: MmN 90 7722 Nyaw
wy Yoa ngnin, Satisfy us in the morning with Your kind-
ness, and we will sing out and rejoice throughout our days. The
Metzudas Dovid explains that because of the fact that we sing,

that we express our thanks and gratitude, He will shower us with

good.
That alone is the segulah — help us and we will sing, and then

we will keep being answered, again and again.
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122  The Shmuessen of Rabbi Mordechai Schwab: Vol. 1

I,L\l HILCHOS CHANUKAH, the Bach asks, “Why did Chazal not estab-
lish the commemoration of Chanukah with feasting and joy, as they did
for Purim?™ He first addresses why Purim is celebrated with feasting
and joy and explains this is based upon the decree to destroy the Jewish
People due to the pleasure that they had at the feast of Achashveirosh.?
Thus, the edict was one of physical destruction since they derived phys-¢

f ical pleasure from the prohibited food and drink served at the king%/‘

\feast. And it was for this reason that their teshuvah required them to
fast, as it is stated, “Go and gather all the Jews...they shall not eat or
drink for three days.”

Since Purim’s calamity came about through wine, the Sages estab-

lished the tikkun, the rectification, through wine. Thus, we learn that
drinking wine can be both destructive and constructive. Prohibited
drinking, such as the feast of Achashveirosh, is so dangerous that it can
threaten the entire Jewish People’s existence. On the other hand, drink-
ing for the sake of a mitzvah, such as that of Esther’s feast, can bring
about the rectification and salvation of the entire Jewish Nation. The
Yom Tov of Purim is commemorated through feasting and happiness to
demonstrate how one must approach indulging in food and drink.

(—The Bach continues:

The decree of Chanukah, however, came about because the
Jews were misrashel ba'avodah, they served Hashem with a lax )
— - {
)

( attitude. Therefore, the Jews were punished and the avodah of ./
the Beis Hamikdash was taken away from them, as Chazal tell
us, “The wicked one [Antiochus] decreed upon them to abolish
the Korban Tamid.” Antiochus further exclaimed, “They [the

i

WE PREVIOUSLY QUOTED THE BACH, who states that Chanukah’s
decree was primarily due to hisrashlus ba'avodah, the lax attitude the
Jews held toward the avodah in the Beis Hamikdash. In turn, Hashem
took away the avodah. But when Klal Yisrael were moser nefesh for the

, Hashem came to their aid, bringing salvation through the -
erform the avodah in the Beis Hamikdash.

We must find a source for the Bach because when we examine the

Gemara in Shabbos, the primary source for the Chanukah story, we do
not see any mention of hisrashlus baavodah. It states:

a8

If, indeed, Hashem gave us—and no one else—the Torah, how was _
it possible for the Yevanim to enter the Heichal in the first place? How
could they have the power to cause destruction in the Beis Hamikdash?
Fyom the fact that the Yevanim were able to enter the Heichal, we must -
conclude that the Jews were lax in the avodah to the extent that it ¢
was considered “forsaken.” And this, then, called for the punishment
of bittul avodah, allowing the Yevanim to enter the Heichal. When Klal
Yisrael rededicated themselves with mesirus nefesh for the avodah, they
defeated the Yevanim, though they were few against many. Now we
see that the events came full circle: the hisrashlus baavodah allowed

¢ the Yevanim to enter the Heichal and wreak destruction, and it is this
very fact, that the Yevanim entered the Heichal, that is the source of
the Bach!* .
o The Jewish People’s victory was beyond nature, for in the natural
course of events, they should not have been able to win this war, It was
a miraculous victory; it was a victory of mesirus nefesh! Yet, how do we

avodah

' ST
nowun / *79Mm Bn AR qgjjf@, I 1 ;lq’

Jews] have a single mitzvah in their possession, and if we abol-
ish it, they are lost.” What is that mitzvah? The lighting of the
Menorah, about whichit states: “To light a lamp continuously.™

The mashgiach, Rabbi Yechezkel Levenstein, writes:

We learn several important lessons from the Bach. The Divine
grievance about Chanukah came from the lax attitude with
which the Jews served Hashem. And, in kind, the avodah was
abolished as punishment. The Heavenly method of discipline is
uch: if we are negligent [lackadaisical] in our avodah, the en-
tire avodah in the Beis Hamikdash is taken away. Subsequently,
the Jewish Nation was under Greek rule for fifty-two years.
These were fifty-two years of bittul avodah and various other
decrees of harsh subjugation.® It was punishment for being
indifferent to the Avodas Hamikdash.

Similarly, Chazal say, ‘If one comes to defile himself, the
pathway to sin is opened for him.” The Torah clearly warns
us, “Beware! Lest your heart be swayed,™ because the punish-
ment will be “And you turn away and worship other gods and
bow to them.™

A Reb Chatzkel continues: The accusation against Klal Yisrael
was not because the Jews disregarded the actual avodah, but
[(@Zack of enthusiasm (hisrashlus, weakening) in their avodah.}

Tj‘l}ys their teshuvah needed to come through_their mesirus

nefesh, self-sa;riﬁce, for the avodah. For us, this is a new
Rerspective. We are accustomed to thinking that chizuk in
our gqvodas Hashem is certainly a good thing, but who would

~4 consider rifyon, slacking off, to be a sin?! We do not think this
way. To think that rifyon in davening, Torah study, or avodas
Hashem is a sin, is something new to us! Indeed, the study of
mussar is an integral part of our avodas Hashem, and who
would think that slacking in mussar is a sin?/"®
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~ When the Chashmonaim risked their lives to fight a war for the 3]

sake of Hashem, they were in effect endeavoring to “make His
Name great and holy in the world,” as we say in Al HaNissim.
Hashem’s “Name” denotes the revelation of Hashem as a genuine
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Yet the Chashmonaim had to first ‘ :
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Rrove themselves worthy of meriting such overt spiritual assistance. e . : ' sunre
Every miracle necessitates that there be a person who generates
&fé miracle. This is accomplished when a person overcomes his YIPRn 5% HNY Y DY) 19919V YY M0 9 3 :L

natural tendencxes for the sake of Hashem. Once he has proven
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that he is “above nature,” Hashem reciprocates with a supernatural
soccurrence. Chazal tell us that the sea split when it saw the coffin
of Yosef. In the merit of Yosef overcoming the natural (and over-
powering) inclination to sin with his master’s wife, Hashem caused
the sea to split and disregard its natural tendency. Likewise, when
the Chashmonaim put their lives on the line for Hashem, Hashem
d%iiﬁaﬁ: rr‘zggtyaa:,zl:23;}2:;;;:3%22k?ir;pylfltuahty’ ich o Bens 1 Sy ' openn” 191 .mmnbna ‘i IR YV nn gr bam
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@ This idea gives us a greater appreciation for one who remains y
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silent in the midst of an argument or in the face of the temptation
tQ speak lashon hara. Such a person has in effect propelled himself
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levels in avodas Hashem and thus merited miracles, for miracles only
happen when one accomplishes his avodah to the fullest measure.X°

It was precisely because the Chashmona’im were moser nefesh in
waging war against the Yevanim that they merited miracles beyond the
natural order. When they were lax in devotion and did not correctly

dgihe Avodah, they suffered terrible decrees. Afterward, when inspired 12%_"Bwi NWITRR 1ATWDI Mon” I 57y APhan NP 31N Mavana

to rededicate their Avodah with complete mesirus nefesh and fight for 27R0% W12 WNINR”
the sake and honor of Hashem, they merited miracles beyond the nat- '5% a
ural order. D H3Y 19RY 1930 YY 9351Y $a0Y Y NIBYT XNY»HO

; The concept of mesirus nefesh does not only mean jumping into a fire
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siasm, this is already a degree in sheleimus, perfection, in the middah of el \A’)Z’ ) Q\

chessed. The yardstick for avodah is that doing more signifies a desire for

sheleimus, as we find that Rivkah went beyond what was asked and said,

) 1]
“Also your camels I will give to drink.”* (Yet, even here, one cannot :;;nm::; z;:zg%;&:ﬁli?;w
% overreach his level of avodah and strive to accomplish too much too ‘.r-nANm'E:;‘J’DN HXTY? 11 TTONNY °

soon Seek guidance in attaining your proper level of growth.) ”'n_'[‘];i"n VNIV’ KM Onn DA

¥ Ifyou want to know if you have a connection to sheleimus, ask yourself ™ i’n e vjﬁ;" ; ’-m 1 .'mn grus e
if yOl.l go a-g.::unsF your natura% tendencies. Pushing beyond one’s natural < PR
preglsposmfm is the yaf‘dstlck for all areas of avodah: Torah, tefillah, arPn nYBR Y91 YW OnnAa 170KV
an@'zus.sar; if you go against y‘our nature and overc?me your yetzer hara, ,/ 591,292 OMINY mpnn Y185 onn
you are in the category of mesirus nefesh. The same is true for mundane

= _ OPIN D010 PR PN Tvnv Cwe
jatters as well. If you want to sleep late and instead overcome this
Evdesure and get up early to serve Hashem, this is called mesirus nefesh.

We will conclude with words of chizuk related to Chanukah. Why did
Hashem make it that only a single jug of oil remained? The answer is
t}LtIns comes to reveal the power of the individual. One single, small

)ﬂask of oil can restore the avodah in its entirety! The spiritual awak-
ening, hisorerus, of just a few individuals prepared to be moser nefesh
for the Beis Hamikdash, can cause wondrous miracles to take place.
Through only a few individuals, we merited the beautiful mitzvah of
Chanukah and its accompanying halachos. The spiritual awakening and
inspiration of even one individual can truly change the world and bring
eternal benevolence to the entire Klal Yisrael.2
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reality, a life source. _
° 3 ’i There is yet another way to view our times. The tzaddik, Reb Shraga

[

,»Feivel Mendlowitz, used to say that every generafion has an avodah it

* that it must complete. Our generation’s avodah is mesirus nefesh; each TRYWIN Y10 N1 13 sy wn H\D
/("‘ individual must extend himself ever more greatly in avodas Hashem. Tnn NINDY _noun_ma_mRIpY
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