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© 2. 'nﬂw! m3 b — The entire House of Israel. Aaron was 3
Elazar his son and bring them up to Mount Hor. 26 Strip Aaron of his vestments and dress Elazar ( mourned by everyone, men and women alike, because

“-Aaron pursued peace and extended himself to bring har- \j

his son in them; Aaron shall be gathered in and die there.” ( ‘mony between adversaries and between man and wife .

27 Moses did as HASHEM commanded, and they ascended Mount Hor before the eyes of the (Rashi). In contrast, Moses was not as universally mourned
entire assembly. 28 Moses stripped Aaron's garments from him and dressed Elazar his son in (see Deuteronomy 34:8), because it was his responsibility to
thermn; thermn died there on Mount Hor, and Moses and Elazar descended from the ’t:gfzof:: f:ir?::'rr:;;s (32;,’(‘33'5}‘ tyia leesnlng triovg
mountain en the entire assembly saw that Aaron had penshed they wept for Aaron thirty ~
days, the entire House of Israel. .
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during major periods of Jewish history. It began with Moses {(1,273890) "NR 170 MYHN

and Aaron and is exemplified today by the Rav (Rabbi) and nan NNYY Y D3 199 DYV DTN YN MR MYN PIR
the Hassidic Rebbe. Moses was_the teacher par excellence. He 'Q-’ ﬁ;mb DIR 1’2 D27 113 MM D1'7U amI Mm mw':vnm
was not called a king; he was Mosheh Rabbenu, not Mosheh MYy PR TIRT PR TNKA NPA 1 NVR MDY 7729 ‘av Smnn
Malkenu, although he undoubtedly exercised royal authority

as well. “And a king [Moses] ruled in Jeshurun [Israel]” " :‘:D N”I-n ,n\ﬂlnh NN _PINR YIN TRD HaAYIP) .1'\12’%35 ,‘]N *
_ (Deut. : 33: 5) 2 Aaron, who served alongside Moses, was not 2(1 ,» RIP*) "N NN IR
only a Kohen Gadol but a teacher as well. “And you shall appear ; T 6: NS Y

before the Kohanim—the Levites—or the magistrate in charge St - )

at the time, and present your problem; and they shall tell you PTRYIN NN LM WP vpaw n At wr

the verdict in the case... You shall act in accordance with 7202 PRT9Y,ONR 01pna 10 137Rn XYW 1R Dw 4

the instructions given you and the ruling handed down to you” T Y PPN 0727 Awbw 12 ww m YD (17D)
(Deut. 17:9, 11).3 In describing the Kohanite role, the prophet DaR by eabnn X1 abHY WAl 79I i

Malachi (2:7) declared: “The lips of the Kohen preserve knowl-
edge and Torah is sought from his mouth” 2:7) 4
Both Moses and Aaron were teachers, but their methods and

J2P3R DITIAR 5w PTRcon N TR XYY IR

_temperaments _differed. Later leadership was divided between b”an yen Mok =
the Prophets and the Kohanim; and, after prophecy ceased, NP A
between Hazal and the Kohanim. In modern times we have the 209Nnnb R‘H 1’3'!5 v anoY min DI
Rav and the Rebbe. From the year 70 C.E. until the advent of byon IR 5 Y ohw nxana
Hassidism in the eighteenth century, we had onmly the Rav. P %5 by nIsY WOR PRI 1D ORY WP b
Then the Besht, the founder of Hassidism, appeared. Hassidism ,awp anra Lobw &A% Py TRWD
was soon accepted by nearly half of European Jewry. The reign LV QRPIRN 2N TPATY an YT aw
of the Rav was judged by many as insufficient; only with the pMann Y e Yo pab PR
Rebbe was Jewry restored to the classic dual leadership which b anb oweR bpoiaw cpb ,wRR Db
characterized major periods of its history. PownY MY DIRY 2pb 191 ,nprvnnn

The two major traditions of Torah teaching may be called that _ nvmn o wpab vhy opinn P aw

of the King (Malkhut)—Teacher and that of the Saint (Kedushah) Jpiomm STY R0 RYW DYTOM BB Yw
—Teacher. Moses was the prototype of the kmg—teacher and Aaron nrab anK YoY MYb TWOR TRA 13 DRY
T _gesented the saint-teacher. Both of them enlightened .ned minds, o g

molded characters, and prop_gated the word of God. Both led

theu' communities along righteous paths and made sacrifices for

their welfare. Nevertheless, their methods, their approaches, and

the media they employed were different. In terms of ultimate ob-

jectives, they were very close to each other, but their emphases
* varied.




1

Teaching the Mind and Engaging the Soul

The king-teacher addresses himself to the mind. He engages
the intellect, analyzing, classifying, clarifying, and transmitting
the details of Halakhah with precision. He teaches /t_g:xtswand

conceptualized thinking, reconciling seeming contradictions and
formulating underlying principles. Moses, Maimonides, the Gaon
of Vilna, and Reb Chaim of Brisk reflect the king-teacher par
excellence. The king-teacher communicates with words because
the intellect only grasps ideas clothed in words. He emphasizes
study, limmud, as the primary means of identifying with God.

~—3=The saint-teacher, in contrast, even as he deals with the text, -

focuses his attention upon the invisible, intangible soul of the

Torah. The Torah, like a human being, has—according to the

Zohar—both a physical “body”, consisting of a thought system

and a moral-religious code, and a “soul,” an overflowing inward
_life which can be felt but not understood.

¢~ To feel the mysterious heartbeat of the Torah, one has to
identify oneself with it. The soul of man, his experiences, must
somehow be atuned to the soul of the Torah. The saint-teacher,
therefore, communicates with the heart. He tells the heart how
to identify its own excited, accelerated beat with the Torah—
to feel, not only to understand.

2 R

“  Hesed and Emet

sp The king-teacher practices middat_hadin, criticizing, exhort-
ing, holding people accountable for transgressions and failures.
The am ha aretz, the ignoramus, and the lax are censured. Emet,
truth, demands unbending justice. In the eyes of the ish emet,
the man of truth, nothing must be given gratuitously. One
must be rewarded according to one’s merits. If a person is deserv-

ing, he should be loved. If he is not deserving, love should be
denied him. Any deviation is unpardonable. The sinner is deserv-
ing only of reprimand and instruction.

PN (The saint-teacher, however, is primarily guided bi/ hesed,
limitless compassion and overflowing kindness. The esset;ce of
hesed expresses itself in its universality and in its ultimate love,
from which no one is excluded. The isk hesed, the person of un-
qualified love, does not ask the recipient of his love to present

Zmoral credentials. His love is gratuitous as well as boundless. While

the king-teacher rebukes the sinner in harsh language, the saint-
teacher sheds a tear of sympathy for the sinner when he en-
co.unters sin. The king-teacher loudly scorns iniquity, while the
saint-teacher, saddened by iniquity, speaks softly. The former
fights for emet through exhortation and instruction; the latter,
by reproaching the sinner the way a loving mother reproaches
a_mischievous child. The sermon of the king-teacher is often
ha:rsll. saturated with prophetic indignation. The sermon of the
saint-teacher is_subdued, saturated with prophetic love. He
teaches through love and concern. :

4 There is a classic story which illustrates, perhaps simplistically
the difference between the two approaches. The coachman who,
while greasing his wagon wheels, also decided to davven Minhai:
(recite the afternoon prayers) evoked different reactions fl:om
passersby. The emet-type exclaimed: “Sheygetz! While you
davven, you grease wheels?” The hesed-type said: “Ah, a sheyner

Yid! [a worthy Jew!] Even when he greases his wheels, he
davvens!” ’ A

Moses was a model of the Rav; Aaron of the Rebbe. Moses
was a k’vad-peh, a non-verbal person, not given to small talk,
easy socializing, and extensive negotiations. He was Rabbenu,
a scfholar, teacher, uniquely spiritually endowed, who com-
municated tersely what he had to say. He was a teacher primari-
ly to Joshua, the elders of Istael, zikne Yisrael, and to others

¢ (P P s
jhg were qualified to understand the intricacies of Torah and
Halakhah. The contrast between Moses and Aaron was noted
by our Sages: “Moses” guiding principle was—the strict law is
immutable. But Aaron loved and pursued peace and sought
Jo reconcile man with his neighbor” (Sanh. 6b).1* The Midrash
adds: “Hesed and shalom—this is Aaron; emet and zedek—
this is Moses.” 12 “The lips of the Kohen preserve knowledge™ *
emphasizes Aaron’s lips, his persuasive style and closeness to
the people. His title was not Rabbenu but Hakohen, which
signifies a minister of God. -~
We may note their different reactions to the egel hazahav in-
cident, the one denouncing, exhorting, and enlightening, the other
working along with the people, procrastinating, hoping against
hope to defuse the frightened and confused masses in time for
Moses’ return (see Rashi, Ex. 32:5). Both approaches must
somehow be combined.’® The people must not only be taught
by instruction, but also by warm and friendly guidance. A loving
permissiveness can only be destructive; a barsh accountability,
alienating. We read that when Moses died, Vayivku bene Yisrael
et Mosheh (Deut. 34:8): only the men, who had studied Torah
with him, appreciated his greatness and sensed the extent of

“their loss. But on Aaron’s death, the text reads: Vayivku kol
bet Yisrael, “all the children of Israel [men and women] wept”,
united in mourning because, as Rashi explains, “he pursued
peace and made peace between man and his neighbor and be-
tween wife and husband.”

Nowadays, the Rav, the contemporary teacher-king, has ab-
sqrbed many of the qualities of the Rebbe, not only teaching
but_coming close to his people. The Rebbe, representing the
;modern teacher-saint, now also_emphasizes scholarship and the
feaching role. The classic differences are still there, but the
lines of demarcation are at times blurred. Jewish leadership
is most effective when it combines the mind and heart in

the worship of God. /
4 \Q’ . 184 NOVOMINSK ON CHUMASH 2
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#% 11 of Bnei Yisrael mourned the loss of Aharon HaKohen,
. since he was constantly pursuing peace between dispu-
“tants, between two opponents as well as between quarrel-
ing spouses (Rashi).

To better understand the essence of Aharon HaKohen, we must
study a Gemara at the beginning of Sanhedrin (6b) that discusses
the right way for a dayan to rule on a monetary dispute. The Tan-
naim disagree whether a dayan must rule according to the exact
letter of the law, or should seek to arrive at a pesharah, compro-

e

mise, between the two parties, since that makes shalom between
them. i

The Gemara continues that this machlokes can be traced back
to the difference between Moshe Rabbeinu and Aharon HaKohen.

¥Moshe’s approach to din Torah, the Gemara tells us, was 10 Ip?
" ny, let the judgment bore through the mountain, i.e., the law

‘of Torah is supreme and should be followed even in the face of
obvious disadvantages. Aharon had a different approach. Aharon
was ohev shalom v’rodef shalom; he pursued peace and sought to

7~ create friendship between man and his friend, as it says (Malachi

2:6), 'ix mn 720 1V 0i5Ya ') 393 nyn Iy Min, The teaching
of truth was in his mouth... he walked with Me in peace and with
fairness.

» The Gemara concludes that the halachah is that it is ideal to
make a pesharah, as it says (Zechariah 8:16), D2Y LY TN
Do wYa 9Y, Rule with truth and justice of peace in your gate,
which means that even while carrying out the judgment of emes we
should aim to incorporate peace into our ruling.

«e§Pesharah: A Fulfillment of Din and Chesed

This requires some thought. While compromise sounds like
a lofty ideal, we need to understand how it can be done at the

o
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#xpense of the actual halachah. If the din is that one side is liable, ) 18:21). Why would the s’char of the Leviim be included in the con-
how can a dayan rule that he pay only partially? Additionally, we [ firmation of Aharon’s Kehunah? This demonstrates 'that the role <?f
might ask: It seems from the pesukim the Gemara quotes that the” Aharon was not only to seek chesed; it was to also include the din
concept of making a pesharah is not a contradiction to the din, but  of Levi, and blend the two into perfect harmony.
complements it. How can that be? When the staffs of each Nasi were placed inside the Mishkan., the

A similar question can be asked regarding the attributes of  Torah states (ibid. 17:18), T N9 7 M2 NYN 5Y¥ INIH NN DY 1)
the Ribbono Shel Olam. Among the middos of Hashem that the  oniax ™3 WX, And the name of Aharon shall you mscrll.ne on the’
Torah enumerates (Shemos 34:6) are mmx1 Ton 311, Abundant in  staff of Levi, for there shall be one staff for th? .head'of their fathers

¢ Kindness and in Truth. Aren't these two things contradictory? If house, Rashi explains that although it was divided into Lev.um an\d
. Hashem rules with truth, how can He act with kindness? And yet = Kohanim, Shevet Levi remained one. This alludes to the idea we
another question: Moshe Rabbeinu was the one who gave us the % mentioned. The role of Aharon was to take the chesed and the d_z_n |

Torah; wouldn’t it make sense to follow his approach rather that S :
Aharon’s? Why is pesharah preferable to strict din?

gnd form it into one harmonious blend, represénted by the single

staff of Shevet Levi.
The answer lies in the teaching of Chazal (quoted by Rashi, o
Bereishis 1:1)_that originally Hashem considered creating the world . 7 -' '+ :
&with the middah of din; when He saw that it could not be sustained Tamen
o : . . j pyb 79m
with din, He added the middah of rachamim. Does this mean that | NN
now that the world was created with rachamim, the concept of din B
is void? No. Din is still relevant; what the rachamim does is restrain 7
and moderate the middah of din to a certain extent. In other words, 92K ©™1917 PRI 13 : v D
the middah of rachamim does not contradict the din; it curbs it 2w 1N 19w T AW IR 1IR3

from being unrestrained, thereby allowing the world to survive. The
same is true with emes and chesed; emes is carried out within the
framework of chesed.3°

Y2 K1 7YYa% AR 121 My WK
amRoY Y7oy niapn oMot YR nna

; ~ ayava opIon 1 IR AW ¥3 NY AR
\%‘Hashem Wants Din; the World Needs Rachamim FETDT I WOR 1°71 [IIRW VAT 031
The Zohar says that Moshe Rabbeinu was the shushvina d’Malka WA IR 937 oM TI0n ny

[lit., the servant of the King], and Aharon HaKohen was the shush- W27 Awn MY LI N Y]
vina d’Matranusa [lit., the servant of the Queen]. Although this 1M1 95w AWwpR WORY 11DP BIR 171 19RO

refers to deep and esoteric madreigos, on a simple level it means

NNRT SaAR .01 VAW QY NPTa 1nY
that Moshe brought about the “needs” of Hashem, while Aharon e

Y R Dnamna pinnw X

T 30. Another example of this is the explanation of the Maharsha on a familiar Gemara 2% M3 T3 DTPbN2 XY Dyava *—
| in Maseches Kesubos (16b-17), which discusses how to praise a kallah. Beis 8 15731 " 1'773 nonwnT UM
Shammai says that one must say the truth and praise her just as she is, but Beis

Hillel says that we should exaggerate her praises and say that she is beautiful and 2RI DR WIYAY ,APINA QYR IR LIDYY
full of favor (even if it is not the case). The Maharsha explains that Beis Hillel is ROW 1R bax 7™MV NR 0% Wiy
.of the opinion that since in the eyes of her beholder — her new husband — she

js indeed praiseworthy, we may say that which is not true to us. Ultimately, even "D YV 3% 10° o7 71D Tpdn WY 1R

e truth can be subjective wk ! se | nIXIY PI% 0 XD ovvpava v
» middah was that of chesed, blended chesed with emes to serve a higher purpose.
) : NPR2 N 28T AN T PN oW

.

iocenilt 23p%n A% nna% nwn 270 v oyon
R

served the needs of Klal Yisrael; that is why Moshe, who reflected — 737,100 M DR WY Py

Hashem's wishes, chose the ultimate and undiluted middas hadin, = PIRT 12 P10 PRR RITW [IIRY 120 RN

the same ideal with which Hashem had sought to create the world.

, 212w InR TS YT xam AT Tpen
\Q,b Aharon saw things differently_; he saw the needs of the people,

the need for the middas harachamim to sustain the creation. Hé)x m:vn'n g e P
(gnderstood that just as the world was created with a din that was AT BRI TRty
&nodulated by the middah of rachamim, that should be the case as ,BY2 AN AYR? Tpona Y oy

ell when ruling between two parties. Certainly we can follow the PATIAN AP R 1A 99D %5 a2 P
clear letter of the law and rule in favor of one of the parties, but we QWITN2 7T 171V2 27w YY) .DMMU8i

gan also do as Hashem did: Take the middah of chesed and use it
» tQ achieve a balanced and harmonious outcome in which not only
emes and din are utilized, but peace is also taken into account.

-[37°1 R”D MAR *pID Yy
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';€;Kohen: Combining Chesed and Din s ﬁc) 3 sk

, TR .DMND NVY np':nl ANND 2D INIAN “3pYIN 3515”7 9902
This middah of combining din and rachamim is not limited to  PYTIRVN DTRY 1IN DIPMWN 187 1PI0M DIRY IR MINNY
Aharon; it was a “yerushah” to all Kohanim. The sefarim teach AR %0 9Y NNIN WD DYDY N21WNA 21W7 NPIY VY TUR
‘that the Leviim (including Moshe) represent din, while Aharon and N2 D127T) “7910 1R P RIPI ‘N DW 1D PIRM MY 93 RN 17IN2
his offspring represent chesed. The Sfas Emes says that the root of  $°°) .TINNY ARV 10 YOR PP PITEN 2392 VI TR NIINT ,(73

Korach’s argument against Moshe was that he disagreed with the ,JDWYTP 317 2391 NINNNA H1VIT 1HNYI BIIPI DARDY PRI 1IXY 1YY

inclusion of chesed in the service of Hashem; he was a Levi,andhe J422TXN3 JUN INNINI INKRY LN
held that one must use only middas hadin. .

After Korach and his men rebelled against Aharon’s leadership, L2 IR ".‘?n WY 1792 $aRY DINN ,BNITH NS WA
the Torah enumerates the matnos Kehunah (Bamidbar 18:8-19). DRI 13 WY DMNK TUR IMPTS 70 2233 '3, 103 DANKR WY
Rashi says that this is to serve as a deed of sorts, to show that the 210 12p°W PN DMK VIOW? TaY.
Kehunah rightfully belongs to Aharon and his sons. But a ques- .J11229 277 Y80 INPYWRY IMNT WYY NINR YT IRT IR ©

tion remains; following the matnos Kehunah, the Torah proceeds to  .B31909 %Y 1IR3 D270 8D 1tn 5 n1apn nhaadn v
describe the reward for the Leviim: namely, receivina maaser (ibid.
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LOGIC OF THE HEART, LOGIC OF THE MIND

embarks, the wrongfulness of his conduct.” Although the words
are omitted, the meaning is implicit. But the question then arises,
why, if that be the case, does not the Torah say, “/'amisecha — unto
your fellow”? If the Torah means, “you shall convince, you shall
prove unto your fellow the wrongfulness of his course,” then
“amisecha — your fellow,” is an indirect object. How is it that the
Torah employs the direct object — “es amisecha” — when the
indirect object should be employed? A very profound concept is
contained in this verse, and the key to it lies in the grammatical
formulation of this mitzvah. ‘

We find in the Talmud that whenever people are quoted as
referring to the better side of their character, they speak of them-
selves in the first person, while if quoted as referring to the evil
aspect of their character, then they refer to themselves in the third
person. Thus, when the Talmud quotes people as saying that they
fulfilled a certain mitzvah, it puts the word ana, “I,” in the mouth
of the person quoted. Should the Talmud quote people as telling
\x\that they were violators of the Shabbos, or that they were rude, then
the term hahu gavra, “that person,” is used by the person quoted.

We learn from this that within every person there are two person-

towards that which is sacred, noble, worthy. And simultaneously,
/ every person is moved by certain animal instincts which lead him

)fﬂities. In every individual there is the ideal personality, aspiring: ‘\

or her to sinful acts. The real personality is the one that is motivated /

by the lofty inclination. That is the “ana,” the “I,” the essential
inner self of the person; the animal instincts that impel one to-
wards wrongful ways constitute only the “hahu gavra,” “that per-
son,” a stranger, a trespasser who occupies one’s spirit.

A remarkable passage in the Gemara (Sotah 49b) sheds light
on this duality of the human personality. Commenting there on the
statement in the Mishnah (Sotah 9:15): “With the death of Rabbenu
Hakadosh, aravah, humility, disappeared from among men,” Rav
Yosef said: “Do not say humility disappeared — I [ana] exist.”
Now what does this mean? Does Rav Yosef mean to say that he is

the exemplar of humility? Not at all: what he sougtwt,om\

was that one should not think that humility vanished with the

death of Rebbe Yehudah the Prince (Rabbenu Hakadosh), for every
man possesses a certain measure of humility. Some people appear
rude, mean, or arrogant but in most cases these traits are only .a

person. Ip every person there is the spark of humanity, latent though
it often may be. It is only because of certain frustrating experiences

~defense mechanism. They do not represent the inner self of the 6

" that the “hahu gavra” is able to penetrate the spirit of the real
person. So there is in every individual the “ana” who represents the
real person, the person as he or she is able to be and would like to
be,

‘ Every person has a degree of humility. It is only covered up
by the subterfuge of rudeness. If we can but arouse the latent hu-
manity and the latent humility that inhere in the soul of every
person, then this spark of humanity can turn into [’havas kodesh
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& The mitzvaszf tochachah is based upon the belief that the true
self is the “I’ of the person, not the that person.” The “hahu
gavra” is only a subterfuge that covers up and imprisons the real
self. How can one correct another? If you see that a person is
addicted to sin, how can you change the person? Not by calling
names, not by reprimanding, but by grovinaiE to the person his or
® her true self. Our Sages (Chagigah 15a) tell us that Acher, Elisha
ben Avuyah, originally a devout and gifted scholar, had fallen
away from the believers’ fold, and Rebbe Meir again and again
urged him to repent. Acher responded, “I cannot repent, because as
I was riding on my horse on Shabbos, I heard a bas kol, a Heav-
enly voice, exclaim: ‘Shuvah, shuvah, chutz m’Acher — Repent,
repent, but Acher is lost.”” Note that our Sages referred to Elisha
ben Avuyah, after he had drifted away from the Jewish path, by
the appellation “Acher,” “Stranger.” Spiritually, he was no longer
Elisha ben Avuyah; he did not manifest his real self when he
drifted away. It was a “stranger,” a “hahu gavra,” who carried him
away into foreign domains where he did not belong. Elisha ben

noble, and worthy. Why then did he not repent? Because Elisha-
Acher was laboring under the erroneous conviction that he was
corrupt, basically evil. But this was not true. Acher had failed to
understand, when he heard the bas kol, that its message was: Acher
ycannot repent, cannot do ¢’ shuvah, but Elisha ben Avuyah can do
¢ shuvah. Had he not mistaken Elisha ben Avuyah for Acher, had he
realized that he but needed to expel the stranger from himself, then

the real Elisha ben Avuyah would have reemerged in true glory, as
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The reason so many Jews feel incapable of ¢’shuvah is because
they are not aware of their own spiritual strength. They think that
the acher is the real person when actually it is only a trespasser. k-
The Torah says if you want to succeed in correcting Jews who are
delinquent in their demeanor, then do not try to reprimand them.

éDo not tell them, “You are no good,” “You are impure”; that is not
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tochachah. Rather, tochachah requires that you convince the de-
linquents of their inner selves: you shall retrieve your fellow.
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20] R. Mattithyah b.
Heresh said: Take the ini-
tiative in greeting any man
[you meet]; and be a tail
to lions, and not a head to
foxes.

In the fourth mishnah we were taught to be most humble and unas-
suming. Here we have a clear-cut, practical way of humility. There is
many a person whose petty conceit will not permit him to recognize anyone
unless he is recognized first. The other person must make the first move.

This _is his way of establishing and maintaining his_“dignity,” he believes.
Others will_hesitate from a sense of insecurity to be_the first to extend a

warm greeting to those they meet. They are afraid to give a token of friend-

S—— I‘ ﬁgr\‘ﬂ\—’ ‘@P\ICS F\OM S“‘Q\_i’___

ship and receive only an icy stare in return. They will therefore insist on

waiting until the person they meet takes the “emotional risk,” while they
“play it safe.” Whatever the reason, such behavior is wrong. Take the
initiative, says our Sage. Do not seek a sense of conceit or importance, or
an illusion of security, at the expense of another’s feelings. Give him a
friendly greeting with a warm smile, and inquire, if you will, after his welfare.
And as some commentaries note,®5 this dictum applies to the non-Jew as
well as the Jew. More: both Mishnah and Tosefta rule that even a heathen
is to be greeted, for the sake of promoting peace.?¢ In the Talmud we read
of Rabban Yohanan b. Zakkai that no one ever greeted him first, not even
a heathen in the market-place.?4” His Good morning always rang out ahead.

And indeed, why not? If the interchange is in Yiddish, you stand to
reap a huge dividend. You will generally say, gut morg’n (Good morning),

to which the other will respond, gut morg'n gut yor (Good morning, good
year). By investing a blessing for one morning you receive a blessing for
‘an entire year! Who could wish for a more handsome return?

544 [ STEP BY STEP

a5 Rabbi Wolbe (Alei Shur, Vol. 2) tells of an el-
derly European Jew whom he once met at a
“simchah. This Jew commented to him that in previous times if one
Jew would meet another for the first time, he would view it as an op-
portunity to be able to love yet another Jew.
Rabbi Eliezer Ginsberg in his sefer on Megillas Rus offers an un-
believable pshat from Rabbi Hutner on the mishnah in Berachos
(9:5). The mishnah comments that in the past it used to be a practice

to greet another Jew using the four-letter Name of Hashem. Rabbi

Hutner explains that one way of understanding this practice is to rec-

considered a blessing.

Ao

There is another pshat given to explain the mishnah in Berachos as
to why people said the Name of Hashem upon greeting a Jew. When _
,one says shalom to another Yid, and inquires about his welfare, he cre-
\ates a greater bond. In turn there is more Shechinah, since the Name of
Hashem signifies the Hashraas HaShechinah that is there. Rabbi Miller

comments that when Yosef revealed himself to his brothers he knew
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482 & SHALOM: THE NINETEENTH BERACHAH

A7

Perh;lps we can give another explanation based on a deeper under-
standing of sheeilas shalom and its significance. As we explained, shalom
means perfection and harmony, hinting at the fact that perfection de-
pends on the harmonious efforts of all of creation uniting under G-d’s
Oneness. Hence, as the Maharal explains, initiating this greeting is a

f%sigx_}_gf humility and accrues the merit of long life. What one is actually

saying when he greets his neighbor with “shalom aleichem” is: my sha-
lom, my perfection, is upon you — in other words, I need vour input
for me to reach perfection. I can’t reach it on my own. My connection
t0 G-d and the perfection He represents depends on you.

Hence, one gives this greeting even to a non-Jew, who is also part of
the harmonious team effort of the world, Therefore one who recognizes
the value of perfection and how to reach it deserves long life and extra time
to be able to achieve that perfection. The response therefore is not merely.

Zto say the same thing; by giving the same response, one is merely echoin

the greeting without acknowledging it or adding to it. That would make
it seem like one is negating the fact that the other one depends on him
and instead declaring that the opposite is true. When we say, “Aleichem

.
shalom,” however, we accept the first one’s declaration of dependence and

supplement it with the fact that we are likewise dependent on the greeter.

3 Sy Skg

" The Mishnah states: nin? 0L 1303 oIRT 93 nx Sapn M), and
receive everyone with a cheerful face (Pirkei Avos 1:15). Rabbi Avigdor
Miller explains this mishnah beautifully: It urges us to be careful of
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the expression on our face as we pass another person; we should give

him our face (panim) as opposed to our shoulder. Secondly, the face

-Xwe present must be panim yafos — pleasant to behold. However, the
word b'sever is the most important word in this situation. Rabbi Miller

sgx_yg_ in the name of the Meiri, that the word b’sever comes from the
word sevara, thought. One who greets another should show interest

in the other person and indicate by his demeanor that there is thought

behind his smile. The key to creating shalom lies in showing of
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that you sincerely care about their well-being and that you really take

an interest in their lives and in their successes.
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The Rambam (Matnas Aniyim 10:4), as well, tells us that smiling

at our fellow man reflects empathy and caring, and does much more
than any monetary gift.

Smiling, then, is a means of performing many mitzvos in a quali-
tatively different way. Be it bikur cholim, hachnasas orchim, or simchas
chassan v'kallah, our faces should reflect the tremendous opportunity
we have in being involved in these mitzvos, and the simchah we feel
in sharing in life’s events with our fellow Jews.

25
The Sefer HaChinuch, one of our renowned Rishon-

el im, provides insights and lessons for each of the
613 mitzvos. A common theme in his writings is the idea that we are
influenced by our actions, and in what we are involved. For example,
regarding the violation of breaking the bones of the non 17 (Mitz-
vah 16), he teaches that the Torah demands certain behavior, in order
to condition us to become refined and elevated people. If we refrain
from breaking the bones [on the meat we consume] and eating in a
haphazard way, we will come to perfect our personalities by eating
calmly and patiently. The Kohanim are commanded to wear special
clothes because they will act differently when wearing a unique garb

(Mitzvah 99). When we give tzedakah, we are meant to become giving
people (Mitzvah 479).
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