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Ketuvot 5b! — Seeking the Berachah / Halachic Fingers / Shabbat
R’ Mordechai Torczyner — torczyner@torontotorah.com
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Expanding on choosing a wedding date based on the berachah from Bereishit
e Regarding choosing sweet foods for Rosh HaShanah, we do this for (1) chizuk or (2) mystical impact. Both of
those may apply here.
e But why isn't sign-seeking Nichush?
o As seen regarding Yehonatan in Shemuel | 14, Nichush is only prohibited if it distances us from Gd.
o Therefore, an act is acceptable if:
= |t is practical (Ran)
= |t is for encouragement (Tosafot/Radak/Raavad/Kesef Mishneh)
» |t is meant to express reliance on Gd (Torah Temimah)
o Here, it is either chizuk or mystical invocation of Gd
e Torah Temimah believes people should look for these days of the week, even today

One more Aggadah from Bar Kappara: Put you fingers in your ears!
e (5b) Like the following question, V1: Rabbi Elazar asks: Why are our fingers designed like pegs?
o Isn't it because each one has a (sacred) role2?
o V2: Yes, but why does it have a smooth surface?
o A:To block out inappropriate statements
e Rabbi Yishmael - This is why we have flexible earlobes
e Braita — Don’t even put yourself in a position to hear empty speech3

1. Ramban to Bereishit 12:6
RAIMIN) 1RY ,TIXP TIT2 WA I 91T PIV RITY ,2P8) PAIYY AR TIVA MR NPWADT 933 IR PAN 990 T R
2R3 0772 VI W , 07PN AR NIAR2T NOM MY 71902 0°21N217 127K '[:)]71 ",D’J:’.’? 170 MR YIRW 79 70" (U
TTAIT D277 139K 11200 MART NWHwn X°217 7PN K120 WK 0D, 7NV DY 799 O°R2 29 ,N2¥IN 072 PR 0°N01) 00027 o0
YT X239
| will give you a rule, and you will perceive it in all of the coming sections regarding Avraham, Yitzchak and Yaakov. It
is a great matter, mentioned briefly by our masters, saying (Tanchuma 9), “All that happened to the ancestors, is a sign
for the descendants.” Therefore, the text goes on at length in telling of journeys and digging wells and other events, and
one might think that they are extra and without benefit, but all of them come to tell of the future, for when an event
happens to a prophet from among the three patriarchs, he will deduce from it that which is decreed upon his children.

2. Shulchan Aruch Yoreh Deah 179:2, and Taz 179:1
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3. Shemuel | 14:6-12
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! The derashah is from the choice of qarx in the Torah, instead of 7°21 (Shitah Mekubetzet)
2 Reminiscent of Halakhic Man pp. 19-21 (Kaplan tr.)
% Let alone prohibited speech (Maharsha)
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4. Rabbi Baruch Halevi Epstein, Torah Temimah to Bereishit 1:22, footnote 57
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5. Rabbi Yosef Dov Soloveitchik, Halakhic Man pp. 1921 (Prof. Lawrence Kaplan tr.)

When halakhic man approaches reality, he comes with his Torah, given to him from Sinai, in hand. He orients himself
to the world by means of fixed statutes and firm principles. An entire corpus of precepts and laws guides him along the
path leading to existence. Halakhic man, well furnished with rules, judgments, and fundamental principles draws near
the world with an a priori relation. His approach begins with an ideal creation and concludes with a real one. To whom
may he be compared? To a mathematician who fashions an ideal world and then uses it for the purpose of establishing
a relationship between it and the real world, as was explained above. The essence of the Halakhah, which was received
from God, consists in creating an ideal world and cognizing the relationship between that ideal world and our concrete
environment in all its visible manifestations and underlying structures. There is no phenomenon, entity, or object in this
Concrete world which the a priori halachah does not approach with its ideal standard. When halakhic man comes
across a spring bubbling quietly, he already possesses a fixed, a priori relationship with this real phenomenon: the
complex of laws regarding the halakhic construct of a spring. The spring is fit for the immersion of a zav (@ man with a
discharge): it may serve as mei hatat (waters of expiation); it purifies with flowing water; it does not require a fixed
quantity of forty se’ahs; etc. (See Maimonides, Laws of Immersion Pools, 9:8) When halakhic man approaches a real
spring, he gazes at it and carefully examines its nature. He possesses, a priori, ideal principles and precepts which
establish the character of the spring as a halakhic construct, and he uses the statutes for the purpose of determining
normative law: does the real spring correspond to the requirements of the ideal Halakhah or not2

Halakhic man is not overly curious, and he is not particularly concerned with cognizing the spring as it is in itself. Rather,
he desires to coordinate the a priori concept with the a posteriori phenomenon.

When halakhic man looks to the western horizon and sees the fading rays of the setting sun or to the eastern horizon
and sees the first light of dawn and the glowing rays of the rising sun, he knows that this sunset or sunrise imposes upon
him anew obligations and commandments. Dawn and sunrise obligate him to fulfill those commandments that are
performed during the day: the recitation of the morning Shema, tzitzit, tefillin, the morning prayer, etrog, shofar, hallel,
and the like. They make the time fit for the carrying out of certain halakhic practices: Temple service, acceptance of
testimony, conversion, halitzah, etc. Sunset imposes upon him those obligations and commandments that are performed
during the night: the recitation of the evening Shema, matzah, the counting of the Omer, etc. The sunset on Sabbath
and holiday eves sanctifies the day: the profane and the holy are dependent upon a natural cosmic phenomenon - the
sun sinking below the horizon. It is not anything transcendent that creates holiness but rather the visible reality—the
regular cycle of the natural order.



