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RAMBAM

The reader should know that even though the idolators considered blood
to be highly impure, that did not prevent them from consuming it. They
did this because they believed that blood constituted the sustenance
of demons, and they hoped that eating blood would grant them the
ability that demons hold, to read the future. In response, and in an effort
to dispel such delusions and stop such practices, our Torah forbids the
consumption of blood.

RAMBAN

It seems that the reason that it is forbidden to eat blood is that this
substance is meant to be cast against the altar to achieve atonement for
our souls.... Now the Loro created all of the lower creatures for the sake
of mankind, for our species is the only one capable of recognizing the
Creator. Still, at first humans were not granted the right to eat animals,
and had to subsist on vegetation alone.... However, during the flood it
was Noah's merit which rescued the animal kingdom, and it was he who
offered sacrifices to God which the Almighty accepted. In response, God
allowed people to slaughter animals for food. God permitted man to use
the bodies of these creatures for his benefit and his needs, and directed
that their souls [inherent in their blood] serve as atonement for human
transgressions, to be offered up to God but not to be eaten.

Vayikra (Leviticus) - Chapter 17

3 Any man of the House of Israel, who slaughters an ox, a lamb, or a
goat inside the camp, or who slaughters outside the camp,
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10 And any man of the House of Israel or of the strangers that sojourn
among them, who eats any blood, | will set My attention upon the soul
who eats the blood, and | will cut him off from among his people.
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11 For the soul of the flesh is in the blood, and | have therefore given

it to you [to be placed] upon the altar, to atone for your souls. For it is
the blood that atones for the soul.

2% van; ikl R0 073 Syan var we
Wa33 897 07072 DDWaIHY 1337 namay

bty

4 but does not bring it to the entrance of the Tent of Meeting to offer
up as a sacrifice to the Lord before the Mishkan of the Lord, this [act]
shall be counted for that man as blood he has shed blood, and that
man shall be cut off from among his people;

1270 27707 Rap &Y Trin S0k nnaom 1
o g Ry 2 0 A 1w 397 niy

Y IIPD NIA YR 1003 THY

Devarim (Deuteronomy) - Chapter 12

The implication is clear: whoever kills an animal for non-sacra-
mental purposes is guilty of bloodshed, of murder; the term

fikhut damim applies equally to the slaughter of man and animal,
Under a certain aspect, the life of the animal has been placed on
an equal plane with that of man. Why?

12 Therefore, | said to the children of Israel: None of you shall eat
blood, and the stranger who sojourns among you shall not eat blood.
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20 When the Lord, your God, expands your boundary, as He has
spoken to you, and you say, "l will eat meat," because your soul
desires to eat meat, you may eat meat, according to every desire of
your soul.
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21 If the place the Lord, your God, chooses to put His Name there,
will be distant from you, you may slaughter of your cattle and of your
sheep, which the Lord has given you, as | have commanded you, and
you may eat in your cities, according to every desire of your soul.
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22 But as the deer and the gazelle are eaten, so may you eat them;
the unclean and the clean alike may eat of them.
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23 However, be strong not to eat the blood, for the blood is the soul;
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and you shall not eat the soul with the flesh.
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24 You shall not eat it, you shall spill it on the ground, like water. D2 WIBWA PIRN-HY u9INA NY T

25 You shall not eat it, in order that it be good for you, and for your
children after you, when you do what is proper in the eyes of the Lord.
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We have seen that life in the natural-organic realm is not
something in toto genere different from divine life. On the con-
trary, all life is rooted in God and can be traced to Him. “Life” in
the Bible is a unique attribute of God that conveys the real essence
of Him. If there is life in a creature, it is because God grants a spark
of His own living being to the world.

...and [God] breathed into his nostrils the breath of life; and
man became a living soul (Gen. 2:7).

Ina rather naturalistic description, the man became a living soul

THE EMERGENCE OF ETHICAL MAN

because God blew in his nostrils the breath of life - nothjy,
here of tzelem. Man breathes with God's nishmat hayyim
of life); man lives by it and through it.*
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Hence, a new concept evolves. All life is considered by Jud,.

ism as belonging to God. He has exclusive, absolute Ownership
rights to all living creatures, to everything that has been redeeme
from lifelessness and dead matter, and raised to the plane of life

God holds every living being in His private ownership and ¢y.

ercises full dominion over it. Even as the whole universe is held
by God, there is a unique juridic relationship of possession ang
dominion to life. All living beings enjoy only the rights of tenancy-
they do not exercise dominion over their holdings. This tenancy
may become extinguished at any time; the freeholder may be
dispossessed of his temporary rights. There is no contractual
legal protection of the tenant against the will of the owner. The
latter has the sole right of possession and dominion, and while
He granted His creature some lease on life, He did not relinquish
juridical power and control over it. On the contrary, the living
being owes Him unequivocal allegiance; any sin or error renders
the whole relationship void. Man and animal forfeit their relative,
conditioned rights by the slightest error or offense. Any failure
to perform their servitudinal obligation exposes them to the
danger of losing their existence. Life of finite, temporal beings is
rooted in the life of the infinite, eternal being. The ebbing of life
is synonymous with the waning of the divine breath. The union
begins to dissolve.

For Sheol cannot praise You, death cannot celebrate You;
they that go down into the pit cannot hope for Your truth
(Isa. 38:18).

I will walk before the Lord in the land of the living
(Ps. 116:9).

The concept of korban (animal sacrifice) flows directly from these
metaphysico-mystical springs. Every life is indebted to God, is
held by God absolutely and must surrender itself upon demand.
And indeed, God demands sacrifices, including the very life of
man. The pagan ritual of human sacrifice was prompted by a
motif which was basically true. The error of paganism consisted
in separating the ethos from the cult. Ritual demands human
sacrifice; the ethos, appreciating life as precious, forbids. Judaism
was the first religion that combined both and therefore introduced
basic changes in the idea of korban, sacrifice, stripping it of its
barbarism. We evolved the substitution for the human sacrifice
by the physical sacrifice in general, by mental and spiritual sur-
render to God.

However, no one is allowed to destroy organic life. Murder is
usurpation of something not belonging to me, the act of interfer-
ing with exclusively divine prerogatives.® Murder is hamas,® for I
rob another person of his life which was granted to him by God.

Whosoever sheds man’s blood, by man shall his blood be
shed: for in the image of God made He man (Gen. 9:6).

Tzelem actually signifies life as a divine grant to man. By slaying
man, the murderer is committing hamas, taking illegitimate pos-
session of divine rights.

Only God, who gives life, can take life away. “The Lord
kills, and gives life: He brings down to the grave, and brings up”
(1 Sam. 2:6). Not only human life, but life in general is divine, is

held by God absolutely, and He is the only master who e
unlimited dominion over it. Each life must be surren
God; this is the only way life shall be terminated. Destroying |;¢
because of selfish motives is forbidden. This applies to mangal )
animal alike. With respect to human sacrifice, the religious cthr:d
experience interfered with the cult-experience and convert;;
the actual sacrifice to a mental one, expressed in submission, and
surrender. Animal sacrifice, however, was retained by the Torah
The sacral act of offering a life to God is the only legitimate sheg.
ding of animal blood.

Killing an animal for the sake of satisfying my carnal d.
sire — besar taavah — was classified as bloodshed and was therefore
forbidden. Only after the people entered the Land of [srael did the
Torah make a concession and begin to tolerate the slaughtering of
animals for non-sacral purposes. To this compromise, however,
many conditions were attached that make the slaughtering of
the animal and its consumption the most complicated progess.
By committing the slightest error man may forfeit his privilege
to enjoy the meat of the animal. But even as the Torah came to
terms with the lusty sensual human being concerning the meat,
it retained full possession and dominion over the blood. Blood is
life, and as such it can never become the object of man’s desire or
lust — hence the many prohibitions against blood consumption
(e.g,, Lev. 17:11-12; Deut. 12:23). Blood shall be sacrificed to God on
His altar, never misused by man for satisfying his carnal drives.
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Ramban, Vayikra 1:9 — The Korban is in place of the sinner.

Since the acts of man are comprised of thought, speech,
and action, God commands that when an individual sins
and brings an animal sacrifice, he should rest his hands
upon its head, corresponding to the element of action;
he should verbally confess what he did wrong,
corresponding to the element of speech; he should burn
the innards and kidneys that are the seat of all human
thought and passion, and the animal’s limbs,
corresponding to the sinnetr’s hands and feet, which
carry out all of his activity; and he should cast the
sacrifice’s blood upon the altar to bring to mind the
phrase, “his blood will be on his soul.” [This is] so that
the person doing [or watching] all of these actions will
come to realize that he has sinned against God with his
body and his soul, and that he deserves that his own
blood be spilled and his body burned, had it not been
for the compassion of the Creator who has accepted a
substitute instead. Therefore the sacrifice atones by its
blood corresponding to the sinner’s blood, its soul
corresponding to the sinnet’s soul, its limbs
corresponding to the sinner’s limbs; and the portions
(that are given to the priests) will give life to Torah
teachers, who in turn will pray on his behalf.
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R. Joseph B. Soloveitchik, Chumash Masores Harav
Vayikra P. 15.

Nachmanides inquired deeply into the idea of sacrifice,
elevating the concept to a sublime mystical height. The
requirement to sacrifice flows from the Attribute of
Judgment (midas hadin). God demands the human burnt
offering. The manifestation of God-awesome and all-
powerful-negates a world that is sequestered in the borders
of otherness and content with the relative and the temporal.
Din jealously guards the absolute uniqueness of God and
demands the annulment of finite independent being. God
will not tolerate the arrogant man. Man who has become
alienated from his Creator through a horrifying ontic pride
must mount the altar of God. The revelation of the Akeidah
imperative suddenly erupts from the silent twilight of
transcendence, addressing the guardian who has betrayed
his task and misappropriated his Master's work.

Build an altar. Arrange the wood. Kindle the fire. Take the
knife to slaughter your existence for Me. This is the
command of the awesome God who suddenly appears out of
an absolute separation. This approach is the very foundation
of prayer. Man hands himself over to God. He approaches
the awesome God, expressing this movement in sacrifice and
binding of oneself. (Worship of the Heart, pp 162-163)

ontic adjective

on-tic

an-tik =)

: of, relating to, or having real being



