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THE JEWISH ENCYCLOPEDIA

Haselbauer
Hasidim

Zaddikim (“‘al ha-Zaddikim we‘al ha-Hasidim ),
and in later times they appear in general ns the ideal
representatives of Judaism, so that “Hasid” has
come to be a title of respect (Num. R. §§ 14, 227a,
“Yacob le-Hasid ”; comp. Tem. 15b; Ta‘an. 8a).

From these sources have been developed the opin-
ions, generally prevalent among scholars, that the
Hasideans were strongly religious ascetics who held

strictly to the Law and loved quiet,

Party of and who founded a socicty or sect

the that exercised considerable power and
Rebellion. authority among the people; and that
they were tinally drawa into rebellion
by Antiochus, who began the war against the Syr-
ians and carried it to a triumphant conclusion. The
Hasidweans thus became the chief impelling force in
the Jewish struggle for independence (II Macc.
xiv. 6).

Concerning the political role of the Hasideans in
this war, Wellhausen has endeavored to nrove that
i was sumost insignificant (* Die Pharisder und die
Sadducier,” Greifswald, 1874). According to him
they formed an independent association existing
apart from the doctors of the Law (comp. I Mace. vii.
12), which attached itself to the Maccabeans after
the latter had won their first success (I Mace. ii.
4?), but which seized the first opportunity to make
peace with Alcimus and thus left the Maccabeans in
the lurch. The contradictory passage in Il Macca-
bees, according to which the Hasideans were the chief
force throughout the war, Wellhausen regards asa
violently interjected protest against the true repre-
sentation of them as found in T Maccabees. Several
modern scholars (Schiirer. Kautzsch, and others)
have agreed to this view, which had already been
adopted in part by Ewald (*Gesch. des Volkes
Israel,” iv. 401). But even if the justice of this
view were admitted, the origin and tcuets of the
Hasideans would be no less obscure than before.
@Griitz (“ Gesel.” ii. 273) supposes them to have de-
veloped out of the Nazarenes, After
the Maccabean victories, according
to Gritz, they retired into obscurity,

Different
Views.

being plainly dissatisfied with Judas ]
Maccabeus, and appeared later as the order of the ]
Essenes—a theory which is supported by the simi- |

larity in meaning between "Econvoi or "Ecoaio: (= Syr-
iac stat. absolute 'on, stat. emphat. R0, “ pious”)
and “ Hasidim "{“ pious "), and which hasas many ad-

~ vocates (Hitzig, * Gescli. des Volkes Istael 7; Lucius,

“Die Therapeuten”) as oppornents (Herzfeld, © Gesch.
des Volkes Israel,” and others). Others think that
the Pharisees were developed from the Hasidim
{Schiirer, “Gesch.” ii. 404; Moritz Friedlinder,
“Gesch. der Judischen Apologetik,” pp. 316 ef seq.,
464 et seq.).

Since scholars have until recently started with the
erroncous hypothesis that Hellenism *took root only
in the upper classes of society, the main body of the
[Jewish] nation being wholly untouched by it”
(Wellhausen, “Israelitische und Judische Geseh.” p.
240). and that consequently the majority of the peo-
ple at that time were “pious, and observers of the
Law,” it would be necessary. in order to aceount for
the Husid®ans, to remove them from their “ pious”
surroundings and make of them a sect or society

of “extra-pious,” although the sources mentioned do
not justify snch a view. The owaywyd "Acidaivy of
the books of the Maccabees, upon which so much
emphasis is laid, corresponds, as has alrcady long
been known, to the o»1'0n Snp of the Psalms, which
means neither “sect” nor “society,” but only “con-
gregation,” with no idea of party. The piety attrib-
uted to Hasidim iz the Talmudic sources is not
in any way abnormal or suggestive of sect (Lel-
manp, in “R. E. J.” xxx. 182 el seg.). The supposi-
tion that they were a sect closely associated with
the scribes, and related to them, rests only on the
fact that the two classes are mentioned together in
I Mace. vii. 12, 13: the genuineness of verse 13, how-
ever, has been questioned by Hitzig (“ Gesch. des
Volkes Isracl,” p. 417).

Since Moritz Friedldnder’s investizaticns (espe-
cially in “Der Antichrist,” Gottingen, 1901) have
shown the great extent to which the
Jews in Pdiestine and in the countries
of the Diaspora fell away from ortho-
dox Judaism, even in the third cen-
tury B.c., the Hasideans appearsimply to have been
those “ pious” ones who remained truc to the cus-
toms of their fathers. They lost ground, however,
from day to day, as their prayer shows: “Help,
Lord: for the Hasid ceaseth” (J'om am) '3: Ps.
xil. 2[A.V.1]). They were animated by a profound

Their
Position.

of their Jewish bLrethren who were filled with it
In the Maccabean wars they came to an accounting
with both. They seem by no means to have been
peace-loving hermits or ascetics. Their sentiments
and attitude are probably to be seen in Ps. cxlix.:
“Sing unto the Lord a new song, and his praise in
the assembly of Hasidim. . . . The Hasidim exult
in glory: they sing for joy upon their beds. They
have the high praises of God in their mouth, and
a two-edged sword in their hand; to execute venge-
ance upon the nations, and punishments upon the
peoples; to bind their kings with chains, and their
nobles with fetters of iron: to execute upon them
the promised judginent ” (Hebr.). This agrees with
II Maccabees, according to which the Hasideans
under Judas Maccabeus “ continually stirred up war

peace ” (see EssENES).

Bmuocmm? Jost, Gesch. des Judenthums und Seiner
Sekirn, i. 199: Herzfeld, Gesch. des Vollcer Israel, ii. 37,
|—384; 395 Hambumer. R BT #. 1323
Encyce. section iii., part 32, 18 Grifz, Gexch. il 230-374 3
iil. 2, 7, 83, 9; Schirer, Gev‘h 190, 203, 217 ; ii. 404 Well-
haunsen, l*radrlfecheundJl)dnche Gesch. pp. 240,277 : Moritz
Ftﬂedl.’mder. Die Gesch. der Jldischen .Apologetilr. pp. 437
el seq

HASIDIM, HASIDISM: Hasidism is a relig-
ious movement which arose among the Polish Jews
in the eightcenth century, and which won over
ncarly half of the Jewish masses. Ia its literal
meaning the word “Hasidism” is identical with
“ pietism ” (“ Hasid " = “the pious™). and the Hasi-
dic teachings resemble the synonymous Protestant
teachings in so far as they both assign the first place
in religian not to religious dogma and ritual but to
the sentiment and the emotion of faith. Presenting
in its inner motives one of the most peculiar phe-

nomena of religious psychology in gencral, Hasidism

. hatred for the foreign, Hellenic spirit, and for those...

-Ersch and Gruber; -

and rebellion, and would not let the country be at . ...

J. M. Sc. |




—— 7 great bulk of the Jewry had firmly established itself,

Hasidim

THE JEWISH ENCYCLOPEDIA

2562

should in Jewish history be classed among the most
momentous spirituul revolutions that have infiuenced
the social life of the Jews, particularly those of
eastern Europe.

There has been apparent from time immemorial o
struggle for supremacy between two principles in
Judaism: - the formalism of dogmatic ritual and the
direct religious sentiment. The discipline of the
Law was in continual conflict with mystical medita-
tion, which gave corsiderable latitude to individual
inclinations in the domain of religion. Such was
the nature of the struggle between Pharisaism and
Essenism in ancient times, between Talmudism and
the Cabala in the Middle Ages, and between rabbin-
ism and the mystic-Messianic movements from the

ixteenth to the eighteenth century.

In Poland, where since the sixteenth century the

the struggle between rabbinism and mysticism be-
came particularly acute after the Messianic move-

—-ment called into being by SHABBETRAI ZEDL. Lean.

ings toward mystical docirines and~ sectarianism
ghowed themselves prominently among the Jews of
the southwestern or Ukraine provinces of Poland
(Volhynia, Podolia, and Galicia); whilein the north-
western provinces, in Lithuania, and in White Rus-
sia, rabbinical Orthodoxy leld undisputed sway.
This was due to the pronounced social difference
between the northern or Lithuanian Jews and the
southern Jews of the Ukraine. In Lithuania the
Jewish masses were mainly gathered
Origin in in densely populated towns where rab-
the binical academie culture (in the yeshi-
Ukraine. bot) was in a flourishing state; while
in the Ukraine the Jews were more
scattered in villages far removed from intellectual
ters, and were frequently steeped in ignorance.
—-The social decay in the south became more intense
after the Cossacks’ UrrisiNg under Chmielnickiand
the turbulent times in Poland (1648-60), which com-
pletely ruined the Jewry of the Ukraine, but left
- comparatively untouched that of Lithuania. The
economic and spiritual decline of the South-Russian
Jews created a favorable field for mystical move-
ments and religious sectarianism, which spread there
from the middle of the seventeenth to the middle of
the eighteenth century, and brought about, among
other things, the appearance of the Clristianizing
L wect of the Frankists. (3ee FRANK, JacoBp.)
Besides these external influences there were deeply
seated causes that produced among the greater por-
tion of the.Jewish people a discontent with rabbin-
ism and a gravitation toward mysticism. Rabbin-
jsm, which in Poland had become transformed into
a.system of book-lore and dry religious formalism,
satisfied neither the unlearned common people nor
the learned men who sought in religion an agreeable
source of consolation and of forgetfulnessof worldly
cares. Although rabbinism itself had adopted some
features of the Cabala, it bad adapted them to fit
kint.o its own religious system: it added to the stern
discipline of ritualism the gloomy asceticism of the
“practical cabalists” of the East, who saw the es-
sence of earthly existence only in fasting, in penance,
in self-torture, and in spiritual sadness. Such a

combination of religious practises, suitable for indi-

viduals and hermits, was not suitable to the bulk of
the Jews. Hasidism gave s ready response to the
burning desire of the common people in its simple,
stimulating, and comforting faith. In contradistine-
tion to other sectarian teaching, Hasidism aimed not
at dogmatic or ritual reform, but at a deeper psy-
chological one. Its aim was to change not the be-
lief, but the believer. By means of psychological
suggestion it created & new type of religious man,
a type that placed emotion above reason and rites,
and religious exaltation above knowledge.
The founder of Hasidism was a man of the ob-
scure Podolian Jewry, israel b. Eliczer BA*AL SueM-
Tos (BeShT). His personal fame as
The Ba‘al a healer spread not only among the
Shem. Jews, but also among the non-Jewish
peasants and the Polish nobles. He
—ften cired the Jews by Tfervent piayer, profound
ecstasies, and gesticulations. He also at times suc-
cessfully prognosticated the future, and revealed se-
crets.” -Soon’acquiring among the masses the repu-
tation of a miracle-worker, he came to be known
as “the kind Ba‘al Shem” (*Ba‘al Shem-Tob”).
Besht was the idol of the common people. Char-
acterized by an extraordinary sincerity and simplic-
ity, he knew how to gain an insight into the spiri
tual needs of the masses. He taught them that true,
religion was not Talmudic scholarship, but a sincer
love of God combined with warm faith and belief in
the efficacy of prayer; that a plain man filled witha
sincere belief in God, and whose prayers come from
the heart, is more acceptable to God than thie rabbi
versed in the Law, and who throughout his life is
absorbed in the study of the Talmud and in the ob-
gervance of petty ceremonials. This democratiza-
tion of Judaism attracted to the teachings of Besht
not only the common people, but also the scholars

- whom the rabbinical scholasticism and ascetic Cabala -

failed to satisfy.

About 1740 Besht established himself in the Podo-
lian town of Miedzyboz. He gathered about him
pumerous disciples and foliowers, whom he initiated
into the secrets of lis teachings not by systematic
exposition, but by means of sayings and parables.
These sayings were transmitted orally, and were later
written down by his disciples, who developed the
disjointed thoughts of their master into a system.
Desht himself did not write anything. Deing a
mystic by nature, he regarded his teachings as a
propheticrevelation. Toward the end of his life he
witnessed the spread in Podolia of the teachings of
the Frankists, which, like Hasidism, were the out-
come of popular dissatisfaction with the existing
order of religious matters, but led to negative results.

The teachings of Hasidism, as laid down in the
sayings of Besht and his first disciples, are founded
on two theoretical conceptions: (1) religious panthe-
ism, or the omnipresence of God, and (2) the idea of

communpion between God and man,

Funda- “Man,” says Besht,“ must alwaysbear
mental in mind that God is ompipresent and

Con- is always with him; that He is, so to
ceptions. speak, the most subtle matter every-

where diffused. . . . Let man realize
that when he is looking at material things he is in
reality gazing at the image of the Deity which is
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